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ABSTRACT
•

•

A major part of Jesus' ministry was spent in healing the sick •

•

•

The same practice of healing continued with the apostles and the early
•

church.

John Wesley's ministry and the ministry of the early Methodil3ts
•

included the practice of healing.

Today, there are vast differences

among United Methodists concerning the acceptance of divine healing and
its application for ministry.

This study is an attempt to provide a

framework that unifies the local church and creates a receptive attitude
in preparation for a healing ministry.
The framework is "The Wesleyan Quadrilateral."

This

quadrilateral is Methodist theologian Albert Outler's interpretation of
the four theological criteria to which John Wesley appealed as a
Christian teacher.

This study creates the framework by relating each of

the four parts of the quadrilateral to the healing ministry:

Scripture

focuses on Old and New Testament words relating to health, healing and
wholeness; Jesus' and the disciples' healing ministry.

Tradition

examines the church's healing ministry during the first three centuries
after Jesus, the ministries of John Wesley and the early Methodists,
plus related recent efforts of the United Methodist church.

Reason

interprets this data in the context of a contemporary healing ministry.
Experience presents testimonies of healing attributed to God's grace in
answer to prayer.
Surveys were distributed before and after the framework was
•

presented to each of the four groups that participated in this study.

The purpose was twofold:

(1) to discover attitudes toward divine

healing and a healing ministry; (2) to unify a congregation in its
efforts to fulfill its mission as the Body of Christ.
•

The results

indicate that differences in attitude need not deter the local church
from engaging in a healing ministry.

Attitudes can be changed and a

unifying response toward an acceptance of divine healing and the healing
mjnistry is possible using a proper framework.
Not only did Jesus model the ministry of healing for His
followers, He instructed them to do so.

As the church practices a

healing ministry, it is being obedient to Christ and is ministering to
the hurting people of this world who need it •

•
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Chapter 1
•

INTRODUCTION

One of the most sensitive and confusing issues confronting the
church today is "divine healing."

No longer .is the healing ministry of

the Christian church seen as "religious hocus-pocus."
~hurch

Many in the

are looking at this area of ministry and discovering that healing

was clearly taught and practiced by Jesus, the New Testament churches,
and the churches in the early centuries of Christendom's history.

The

result is a growing support for a healing ministry in the church today.
Yet, it is evident that mainline churches, including most United Methodist churches, do not take seriously the healing ministry to the whole
person, tending to separate spiritual from physical matters and to refer
physical problems to the medical cOllllllunity.
Christians who agree on the validity of divine healing differ in
their opinions on the nature and. extent of God's involvement in alleviating humanity's suffering.

-

The following case studies illustrate the

differences:
•

Case Study I
As active members of a United Methodist church, a couple calls
on their pastor for assistance in praying for the healing of their
seriously ill son.

The pastor rejects the notion of praying for heal•

ing.

He is, however, willing to be present with them and to pray for

peace and comfort until God's will is done.
causes the couple to leave the church.
1

This pastoral response

2
Case Study II
Another United Methodist church presents its annual

Chris~mas

service, highlighting Jesus' healing ministry and the responsibility of
the church to continue this ministry.

At a scheduled Administrative

Board meeting following the service, the pastor suggests the possibility
of beginning a healing ministry.

The Administrative Board reiects
the
--

suggestion on the basis that such a ministry has no place in a United
Methodist church.

Case Study III
During a mid-week Bible study, a pastor reports the recent
experience of attending his first healing service and what he learned in
his subsequent research on divine healing.

Then he is questioned by

those at the study about his beliefs in divine healing.

His belief in

divine healing prompts one of the church members to request anointing
with oil and prayer for healing.

The pastor awkwardly anoints the

person with cooking oil from the church kitchen and reluctantly prays
for healing.

Two.days later, an X-ray report by the member's family

physician confirms the healing •
•

Case Study IV
In a First United Methodist Church, a pastor systematically
progresses through a healing service every third Sunday evening.

The

service concludes with the pastor anointing with oil and the laying on
•

of hands.

Healing services have continued in this church for more than

five years and are accepted by the congregation as an integral part of
•
•
m~n1stry.

"

3

These four case studies show the vast differences in the United
Methodist church concerning the acceptance of divine healing and its
"

application for ministry.

The Pastor in the first case study differs

with his church members in the virtue of prayer for healing.

In the

second case study, the pastor recognizes the validity of a healing
ministry and the church's

responsibility to continue this ministry.

The church members associate a healing ministry and the responsibility
for continuing this ministry with denominations other than United
Methodism.

In Case Study III, the pastor and members are receptive to

divine healing but have little understanding of its theory and
application.

In the last case study, the church includes monthly

healing services as part of its mission in ministry to the whole person.
What has caused these differences in attitude?

Why do some

"

churches and individuals react positively and some negatively to a
healing ministry?
faith?

Is a healing ministry rejected because of lack of

Would a theology of healing offer a solution for uniting the

church in an intentional healing ministry?

Would a theology of healing

limit application such as in Case Study III where cooking oil was
applied?
"

The range of differences and questions that arise from theory

and application of divine healing and the healing ministry can further
be clarified by examining significant literature on divine healing and
the healing ministry.

,"

4

A Review of Related Literature
•

Christian Heal

1 by Evelyn Frost is an informative historical

and theological study of the church's healing ministry through the first
three centuries.

Frost's purpose is to help the Christian Church

recapture the vision of power and God's vocational call to bring healing
to body, mind, and spirit for those suffering and thus fulfill its
destiny as the extension of the Incarnation of Christ.

Many authors who

have written on divine healing and the church's healing ministry,
including Kelsey, Martin, Stanger, and others, recoUlmend this book as
the finest study on the church's healing ministry subsequent to the
Apostolic Age through the third century •
.
•

Frost examines the theological foundations that influenced the

early church in continuing the healing ministry after Jesus and the
apostles.

Her writing is based on and supported by the writings of the

early Church Fathers that are included in the study.

Because of

Christ's Incarnation, death, resurrection, and ascension, the Spirit of
God that dwelt in . Jesus became incorporate in the believer.
indwelling was accompanied by power.
•

having the power of Christ.

2

This

Being the body of Christ included

The church's task as the extension of the

Incarnation, was to see that each of her members, by the redemptive work
of Christ, was free in body and spirit, to bring the redemption of
Christ to the whole person so both might fulfill their divine purpose.

1Evelyn Frost, Christian Healing (London:

1940).
2Ib ';d,
...
p. 132 .

A.R. Mowbray & Co.,

•

5

•

Sickness and suffering were not God's will.

He permitted sickness but

•

•

never caused it.

A person was never to concede to suffering in hopes of
•

building character or faith.

Suffering was to be overcome.

Christ's

victory made healing possible.
·
. . 3 by Morton T. Kelsey is a comprehensive
Hea 1 1ng
an d Ch·
r1st1an1ty
•

historical presentation of the healing ministry in the Christian Church.
Based on historical and scientific understanding, it provides a
theological foundation for a healing ministry.
According to Kelsey, conflicting views on the healing ministry
within the modern church perpetuate a dilemma that dates back to Hebrew·,
Greek and early Christian cultures.
good is peculiarly Christian.

He states that the idea healing is

Jesus' concern for humanity's mental and

physical welfare represented a new viewpoint at variance with the the
mainstream of both Judaism and Olympian Greek religion. Both held the
belief that God dispensed both good and bad, including sickness.

Jesus,

however, believed the causes of sickness and suffering were rooted in
the evil that possesses humanity, and showed how the reality of God can
touch an individual, drive out such a spirit, and put something else in
•

1ts place •
•

4

Kelsey reports that the healing ministry begun by Jesus
continued as an indispensable ingredient in the church for nearly three
centuries.

With Christianity becoming the established religion under

Constantine, this ministry started to wane as mediocrity entered the

3Morton T. Kelsey, Healing and Christianity (New York:
and Row, 1973 • )
4

Kelsey, p. 65

Harper

6
•
•

church.

Though never fully removed from the

differing views began to surface.

•

•

m~n~stry

of the church,

From Gregory of Nyssa, who referred

to healing " ••• as the main door through which a knowledge of God reaches
man,"

5

to John Calvin, who viewed sickness as one of the ways God

disciplines humanity, Kelsey traces the rise in divergent views on

•

.

healing and the place of healing in Christian ministry.
Kelsey follows his historical review of healing in the church
with a defense for the continuation of a healing ministry, grounded in
an adequate intellectual and theological framework, concluding with the
idea that a creative, caring fellowship growing in love and experience
of God will naturally include a healing ministry.

Consequently,

•

As a church finds itself guided in this way, healing will come
not only through the sacrament of unction and laying on of hands.
It will come at conversion and baptism, and through absolution and
spiritual direction as the psyche is unburdened and relieved of its
distress, and given new ways of meeting life's perplexities. It
will come through the Eucharistic fellowship; also through the
actions of individuals endowed with special gifts of healing. It
will come through teaching and preaching, as well as from the direct
activity of the Spirit through prayer and also in the experience 6
described by modern Pentecostals as the "baptism of the Spirit."
Kelsey's inference that a caring fellowship will include a
healing ministry is supported by Frank Bateman Stanger in God's Healing
Community.7 This book discusses the church's healing ministry that comes
from the author's experiences and convictions.

5

Kelsey, p. 174.

6

The book's central theme

•

Kelsey, p. 354.

7 Frank B. Stanger, God's Healing Community (Nashville:
Abingdon, 1978).

•

7

is that God's will is wholeness.
•

Through a brief presentation, Stanger

shares the research and practice that have created and nurtured his
healing convictions.

He offers a theology of healing, steps to healing,

principles of effective healing prayer, hindrances to healing an.d asks:
"What should the Church be doing?"

The book shifts from presentation to

application as the author gives suggestions for implementing a healing
ministry in the local church.
A.B. Simpson has been one of the prominent teachers and .
•

"
""
8 His book, The Gospel of
preachers in America on t h e h ea 1 ~ng
m~n~stry •
•
9
, has the endorsement of and remains a positive influence in the
Heal
•

Christian and Missionary Alliance Church, though written very early in
this

century~

This volume lays the biblical and historical foundation

for healing and a healing ministry and instructs on how to appropriate
healing into life and practice .
•

Because of his belief that healing is in the atonement, Simpson
believes God's will is to heal all suffering in this life.

Contrary to

John Wesley's beliefs and thos'e of most authors included in this review,
Simpson does not prescribe the use of medicine because it gives glory to
10
man.
Wesley, Stanger and others believe that God is the source of all

healing and the idea of any solitary or exclusive method of healing is

•

rejected.

•

8Henry W. Frost, Miraculous Healing (Grand Rapids:
1972), p. 4l.
9A. B• Simpson, The Gospel of Healing (Harrisburg:
Publications, 1915).

lOS"~mpson, p. 69.

Zondervan,
Christian

8
,

,

Albert E. Day in Letters on the Healing Ministry11

,

wr~tes

a

series of letters to a fellow minister who is questioning the validity
of a healing ministry and is concerned that his ministry in the local
church be what God intended.

Day's letters indicate his struggle to

arrive,at logical conclusions about healing.

There is no doubt, though,

that Day is convinced healing is God's will and that the church should
,

be a channel of God's direct healing power.

Where God reigns and is

given a free hand, there will be health, holiness, and wholeness.
Miraculous Healing

13

12

by Henry W. Frost is a practical and a

rational approach , to divine healing.

Convinced that God performs

miraculous healings, Frost has a two-fold purpose to the book.

First,

he wants the 'church to remember Christ does heal and that He is more
often ready to do so than most Christians realize.

Second, Frost seeks

to discredit unwarranted theories and conclusions he believes are
scripturally unfounded regarding the healing of the sick.

Miraculous

Healing and Letters on the Healing Ministry illustrate the differences
in opinions on divine healing and methods of application.
differ dramatically in explaining why some are not healed.
explanation is the sovereignty of God.
•

Frost and Day
Frost's

If God defers healing " ••. it is

not because He does not love or care or desire to heal, but only because

11Albert E. Day, Letters on the Healing Ministry, (Nashville:
Methodist Evangelistic Materials, 1964).
,

12 Day, p. 52.
13 Henry W. Frost, Miraculous Healing (Grand Rapids:

1972).

Zondervan,

He has some better thing in store which time or eternity will reveal. II

14

Day finds it impossible to assume healings are a matter of divine
decree.

He believes " ••• that God's will includes everyone in its

.

provision and its mercy; that sin and sickness belong to the kingdom of
evil and that the kingdom of God seeks to destroy that kingdom wherever
it invades human life. 1115

Where prayer for healing is unanswered, God

has not been given complete control.
Frost also strongly disagrees with both Simpson and Day who
believe healing is in the atonement and is therefore available to anyone
who believes.

Frost contends healing is a matter of grace.

Believing

that Jesus Christ is the living Son of God who has power to forgive sins
and heal diseases, Frost also believes God's ways are not always in
accordance with ours.

He is the judge as to whether He will display

Himself and His power by a miraculous act, and also when, where, how,
and with whom this will be done.

16

.
.
17
b
y Lindsey P. Pherigo is an informative
The Great Phys~c~an
study on Jesus' healing ministry in the Gospel of Luke and its
application for today.

The strength of this study is the group of

questions it raises regarding a methodical application of healing and
the support of a healing ministry in the church today:

Is faith

14 Frost, p. 125.

15 Day, p. 57.
16

•

Frost, . p. 125.

17Lindsey P. Pherigo, The Great Physician (New York: General
Board of Global Ministries, The United Methodist Church, 1983).

•

10

essential?

What is the role of touch?

How does a healer get to be a

healer?

•

Pherigo's view of sickness, compared with the views of most of
the authors listed in this review, bears witness to the diversities that
exist in the church today and why divine healing is such a confusing
issue.

Pherigo accepts some sickness (physical, mental or spiritual) as

a positive value always needed as the price we pay for progress in
maturation.

Stanger, Simpson, Day, and others believe God's will is

•

wholeness and that sickness is part of the kingdom of Satan that Christ
came to destroy.
The Healing Light

18

history of divine healing.

by Agnes Sanford is neither a theology nor a
Instead, it instructs on how to be healed.

Sanford agrees with Simpson and Day that it is God's will to heal and
lack of success in healing is a failure to live near enough to God so
that He can accomplish His will in us.
that some malady

She also agrees with Pherigo

is good for growth and understanding.

God's

sovereignty is not a doctrine compatible with Sanford's principles of
healing; this places her in disagreement with Frost.

It is interesting

to note, however, that Sanford agrees with Frost and Stanger while
disagreeing with Simpson; doctors and medicine are channels through
which God also heals.

Medicine and faith are not conflicting approaches

but harmonious means through which healing occurs because all healing is
from God.

•

18 Agnes Sanford, The Healing Light ( St. Paul:

1974).

-

Macalester Park,

•

11

_D_i_v_i_n_e__H_e_a__
l_i_n~g

19

by Andrew Murray is a compilation of

•

meditations on divine healing.

Each meditation biblically interprets a
•

controversial issue associated with divine healing, such as:
•

of God," "Sin and Sickness," and "Anointing with OiL"

"The Will

Murray's

treatment of perseverance in prayer is of utmost importance.

A

contemporary and popular approach to prayer for healing, proclaimed by
Kenneth Copeland and often heard through the media, is "ask in faith,
believing, then start thanking.
faith."

To ask again signifies a lack of

Murray says, "After the prayer of faith ••• comes the prayer of

perseverance, which does not lose sight of that which has been asked
until God has fulfilled His promise •••• our faith is called to persevere
until the answer comes."

20

The most crucial disagreement between Murray and most of the
authors in this review concerns an attitude toward sickness.

Murray

believes sickness is always a chastisement or a discipline from God
which ought to arouse attention to sin and turn one from it.

Simpson

•

and Stanger believe that if sickness were a discipline from God, it
would be His will.

Therefore, praying for healing would be

contradicting the will of God.
•

For these authors, sickness is rooted in

evil, never in God •

•

19Andrew Murray, Divine Healing (Plainfield:
International, 1974).
20

Murray, p. 132.

Logos

•

12

' . 21 b y E. Brooks
Health and Medicine in the Methodist T ra d ltlon
•

Holifield is an historical attempt to recover what John Wesley and the
•

.

Methodist tradition have said. about medicine and health.

The setting

for this recovery is a theological discourse including, "Healing and
.

Health" and "Suffering."
to substantiate Wesley's

Holifield often quotes from Wesley's Journal
int~rest

in healing.

According to Wesley,

healing could be either natural or supernatural and could occur through
either prayer or medicine, or both.
often prescribed medicine as well.

While he prayed for healing, Wesley
Prayer and medicine were never in

•

.

conflict.
Holifield says Wesley viewed suffering as an enemy.

It was not

to be sought .but to be overcome,22 in contrast to John Calvin and Andrew
Murray who accepted suffering as the will of God.

That this Wesleyan

attitude has become a Methodist tradition is supported by Holifield as
he illustrates the interests and responses of Methodists concerning
dying and death, caring and well-being, passages and sexuality.

These

polarities provide a map on the journey toward health, happiness, and
wholeness.
~T:.!.h~e:......:H::.:e::.:a:::;l:::.l:::.'n::!2g_M:.:..::i:.::n:..:i:.::s:..:t:.:r;..:y~i=..:n:.:...-t::;h:.:.e::........:.C,;;;h..:.u..:.r..;::c;.;:.;h
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by Berna r d Ma r tin i san

effort to support biblically, historically, and theologically the fact
that the church's ministry should include a healing ministry.

Beginning

21 E • Brooks Holifield, ~H:.:e:.:a:.:l~t~h~a::;n:.:.d::......M~e..:.d~i..:.c..:.i~n:.:e~i:.:n~t:.:h~e~M..:.e~t~h~o~d..:.i..:.s~t
Tradition (New York: Crossroad, 1986).
•

22Holifield, p. 64
23 Bernar d Martln,
.
The Healing Ministry in the Church (Richmond:

John Knox Press, 1960.)
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•

with Jesus, Martin gives the history of the healing ministry that
continued with Jesus' disciples and the early church.

Using a

•

theological approach, Martin addresses the problem of restoring this
ministry in the church today and concludes with pragmatic suggestions.
Like Simpson, Martin believes healing is provided in the
atonement.

Unlike Simpson, he accepts the idea that divine healing and

medicine are compatible channels for the elimination of human suffering.
Martin agrees with most of the authors in this review that sickness is
Instead, it is a •

not the will of God, nor is it a chastising "tool."

means of glorifying God in the person of His Son while liberating
.
h
.
24
su ff er1ng uman1ty.
Divine Healing of the Bo dy

25

by J. Sidlow Baxter is a biblical

and historical examination of divine healing and its relevant
implications.

In the book's first section, Baxter gives a brief history
•

of the church's healing ministry beginning with the early church fathers
and ending with recent times.

The second section is a scriptural review

of Jesus' and the Apostles' healing ministry and a theological
•

examination of divine healing as a genuine ministry for the church
today.

The last section is a collection of divine healing testimonies

and experiences.

Baxter concludes from the evidence presented that

divine healing for the body is an operative ministry for the church
today.

He advocates, however, that it is time to stop preaching and

•

24M art1n,
.
p. 42.
25 J . Sidlow Baxter, Divine Healing of the Body (Grand Rapids:
Zondervan, 1979).
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teaching that it is always God's will to heal, for it is not.

26

Stanger, Simpson, Martin, and others disagree; they believe it is always
•

God's will to heal.
•

Stanger, Simpson, and Martin believe that healing

is in the Atonement; Baxter does not.

Baxter argues that if healing

were in the Atonement, all believers would be physically healed.

No

believer who has asked for forgiveness has been denied, but thousands of
believers who have asked for physical healing have been denied.
Baxter

agre~s

27

with Henry Frost in believing in the sovereignty of God.

God knows what is best:

when to heal and when not to heal; when to

leave us here and when to take us to heaven.

Baxter therefore does not

recommend a public healing service for anointing and laying on of hands
where the sick come forward because those not healed will be hurt worse
and the cause of Christ will suffer.

On the other hand, Frank Stanger

recommends a public healing service and suggests how the service should
be conducted.

Stanger argues that the church should obey the commission

of Jesus in spite of the results.

The church does not stop evangelizing

because everyone is not converted; neither should the church refuse to
participate in a healing service because e;eryone is not healed.

28

A review of the case studies and the literature reveals the
divergence in attitudes and understanding about divine healing and the
church's healing ministry.
theological problem?

Are the assumptions erroneous?

26 Ibid , p. 286.
27 Ibid , p. 137.
28

What causes these differences?

Stanger, p. 19.

Is it a

With so much

15

analytical confusion, does the literature prepare people to begin a
healing ministry?

What views of God's sovereignty are expressed in the

case studies and the literature?
with a well-defined theology?

Is the healing ministry more effective

Is agreement on the nature of illness:

never God's will; sometimes God's will; necessary for a group to
practice a healing ministry?

.

What is the responsibility of the pastor

in comforting church members when their beliefs conflict with his, as in
Case Study I where the pastor rejects prayer for healing, but does pray
for resignation to the will of God?

Statement of the Problem

This study seeks to provide a framework that unifies the church
and creates a receptive attitude toward divine healing and a healing
ministry in the local church.

The church has never ceased being under

the mandate of the Great COllimission:

Go teach; go preach; go heal.

This study focuses on the healing ministry and offers a way to prepare
for it.

The context for the study is the First United Methodist Church

in Andalusia, Alabama.

Analysis
Questions discussed in this study include:

What are the

biblical and historical implications for a healing ministry in the local
church?

Is the church willing to be taught the biblical, theological

and historical aspects of the healing ministry?

Does the absence of a

proper framework deter a receptivity to a healing service?

Will

teaching create a receptive attitude for implementing a healing service
.-
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in the local church?

Are young adults more receptive to a healing

service than older adults?

Are United Methodists with Wesleyan
•

theological roots more receptive to a healing service than United
.

Methodists with different theological roots?

When a proper framework is

provided, will the church be more receptive to divine healing and a
healing ministry?

Hypothesis
The hypothesis of this study is that if a proper framework is
provided, it will unify the church and prepare the church to respond
more favorably to divine healing and a healing ministry.

The church

will more faithfully fulfill the purpose for which it was cOillillissioned.
If such a framework is provided, reformation, restoration and
reconciliation for the local church and the cOllllllunity will result as the
Body of Christ reaches out in the name of Jesus.

This hypothesis was

examined over a period of four months in the First United Methodist
Church in Andalusia, Alabama through the use of pre-teaching and
post-teaching surveys and a series of lessons.

Eight out of the last

ten preachers who have served First United Methodist Church in
Andalusia, Alabama have been classified by their colleagues as "liberal"
in theology.

The altar rail has been used only for Holy Communion

during the last ten years.

This church also has a reputation in the

conference of being "liberal" in theology.

•

Limitations
While every healing ministry, including the one being studied,
is based on a certain theology of divine healing, the thrust of this

-
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dissertation will not be theological.
•

Our review of literature has

•

revealed that persons with differing theologies have practiced a healing
•

ministry with devotion and effectiveness.

This fact by no means

minimizes the place of theology in a healing ministry, and subsequent
chapters will reveal many aspects of the theology which underlies this
study.

It is simply to say that the project--dissertation does not seek

to present a theology of healing in competition with other past and
present expressions.

Rather, the focus will be upon the method of

presentation and its effectiveness in leading a congregation to become
active and intentional in a healing ministry.
Biblical references will be limited to:

-specific word studies

in both the Old and New Testaments; -the healing ministry of Jesus and
the disciples in the Gospels; -the healing ministry of the disciples in
the Book of Acts.

Historical references will be limited to:

-the

church's ministry through the third century plus the healing ministry of
John Wesley and the early Methodists.

The contextual study is limited

to the First United Methodist Church in Andalusia, Alabama.

Having presented the problem of diversity regarding divine
healing and the application of a healing ministry, I will offer the
local church a framework that provides for the practice ofa healing
~inistry.

Chapter II establishes the theoretical framework and the

methodology from which the investigation will be conducted.

The

framework that unifies and prepares the church to respond more favorably
to a healing ministry will be presented in Chapter III.

The contextual

•

-
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project will be presented in Chapter IV and an analysis made to
•

determine the success of the framework.

The final chapter summartzes

the objective of the study, relates the problem to the project, and
briefly analyzes the results to determine if the objective is
accomplished.
•

•

•

•
•

Chapter 2

THEORETICAL FRAMEWORK
•

Jesus healed the sick; He comlllissioned His church to heal the
sick.

Failure to engage in a healing ministry by the church is failure

to fulfill the church's mission.

Dr. Frank B. Stanger says the church

is forever under the divine mandate of the great Commission:
teach--go preach--go heal.

1

Go

During a personal interview, Dr. Stanger

explained that, " ••• teaching them to observe all that I commanded you"
(Matt. 28:20), included the practice of healing.

As attitude and

•

application of divine healing and the healing ministry diverge, the
theory of this study is that an appropriate framework will unify and
prepare the local church to conduct a healing ministry.

This study

recognizes that during the last half of the twentieth century, the
healing ministry of the church has awakened from years of sleep and is
vying for attention along with preaching and teaching in the Christian
community.

Dr. Herbert Beuoy, pastor of Central United Methodist Church

in Decatur, Illinois has been conducting healing services for more than
ten years.

He has successfully introduced

healing ministries into two

United Methodist churches, overcoming his own skepticism and the
skepticism of many in his congregation.

Beuoy says, "The reasons for

considering an intentional ministry of healing in the local church begin

1Frank B., Stanger, God's Healing COllllllunity (Nashville:
Abingdon, 1978), p. 114.
19
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with a biblical understanding of the nature of the church as the Body of
•

Christ.

As the Body of Christ we take our model of activity from what
•

He did and what He told His followers to do."

2

Beuoy supports his

convictions with two scriptural passages:
Jesus went through all the towns and villages, teaching in
their synogogues, preaching the good news .of the kingdom and healing
3
every disease and sickness.
When Jesus had called the Twelve together, He gave them power
and authority to drive out all demons and to cure diseases, and ae
sent them out to preach the Kingdom of God and to heal the sick.
•

Most churches follow Jesus' example in teaching and preaching
but neglect healing, a major facet of His ministry.

However, many in

the church are taking a new look at this area of ministry and are
discovering biblical support for a healing ministry.

Morton Kelsey says

this growing interest in the healing ministry arose for three reasons:
•

(1) Pentecostal churches have a healing ministry.

fastest growing bodies in Christendom.

They are the

At first their revival of the

healing ministry was incidental to their emphasis on tongue- speaking.
The early leaders were surprised to find healing occurring when converts
.

were baptized and began speaking in tongues.

The correlation of

healings and tongue-speaking resulted in healing practices becoming a
•

part of the Pentecostal way of life.
•

2Herbert Beuoy, The Heart of a Healthy Body (Nashville:
Room, 1988), p. 12.
3Matt. 9:35
·

,·
·
•

)
(J.B. Phillips

4Luke 9:1-2 (J.B. Phillips)

Upper
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•

•

(2) The relatively new professions of psychiatry and psychology

have created new interests in healing.

These professions have
•

discovered that it is possible to heal a patient's neurosis by doing
.

nothing except talking with the person.

As the mind is affected,

physical ccnditions often improve as well.
(3) People in other areas of medicine · have come to realize many
physical illnesses can have underlying psychic causes.

Realizing that a

person cannot be treated piecemeal, physicians have begun to discuss the
need to treat the person as a whole functioning organism, including the
social and religious life.

The American Medical Association recently

suggested that medical schools should offer courses on religious beliefs
to give doctors the understanding necessary to help the
•

.
S
patlent.

While there is a growing interest in the Christian world in

divine healing, vast differences exist in interpretation and practice.
This study offers a framework that prepares a local congregation to
engage in a healing ministry.
This study will be viewed through two lenses:
(1)

Through the biblical lens, specific word studies in the Old

and New Testaments reveal the biblical view of health and wholeness.
The validity of a healing ministry and its relevance today are clarified
by looking at the healing ministry of Jesus primarily in Luke's Gospel,
and the healing ministry of the apostles in the Book of Acts.
(2)

Through historical studies we will examine:

the healing

ministry in the church through the first three centuries; the healing
•

SMorton T. Kelsey, Healing and Christianity (New York:
and Row, 1973), pp. 4-S.

Harper
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minis~ry

of John Wesley; and the United Methodist Church's attitude

about the healing ministry as a foundation for continuing the local
•

church's ministry of healing.
One of the underlying assumptions for this paper is that many
churches do not conduct a healing ministry because of poor understanding
and lack of preparation.

Lay people do not understand the biblical

implications and historical traditions because ministers have neither
taught, explained, nor utilized the healing ministry in the church.
Most ministers are products of their training and unfortunately, much
theological training today does not emphasize the healing ministry in
the local church.

Assumptions
This study assumes that God's will is wholeness for the total
person.

Jesus did not divide a person into body and soul, but saw the

whole person.
The study also assumes the church's mission includes a healing
ministry.

Because there is no evidence of a healing ministry at First

United Methodist Church of Andalusia, the study also assumes this church
either has never considered a healing ministry or has never been
receptive to a healing ministry.

These assumptions are based on

another, namely, that the people of First United Methodist Church in
Andalusia have never had any instruction on divine healing or the
healing ministry.
•

Consequently, in this congregation, there is no faith

in God to heal because faith comes from hearing the word •
Healing has no exclusive method.

The church should incorporate

every possible method in a healing ministry because all healing is of

•

•
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God.

Including all possible methods will not only bring relief to the

sick, it will also result in the local cOllllllunity of faith being stronger
•

and more effective in its mission.

Definitions
The following definitions apply to the remainder of this paper.
Even though many writers have given excellent definitions of healing,
the definition of healing most useful to this study is Leslie D.
Weatherhead's:
By healing, then, is meant the process of restoring the broken
harmony which prevents personality, at any point of body, mind, or
spirit, from its perfect functioning in its relevant environment;
the body in the material world; the mind in ~he realm of true ideas
and the spirit in its relationship with God.
Healing Ministry is defined as an area of particular service by
the church for the purpose of restoring a person to the harmonious
functioning of body, mind, and spirit in its relevant environment.
Methods for application will vary.

Methodological Design

Literature analyzed and cited in this study was chosen as a
result of research on divine healing and the healing ministry.

Studies

that examine the biblical and historical aspects of the healing ministry

•

6Leslie D. Weatherhead, Psychology, Religion, and Healing
(Nashville: Abingdon, 1952), p. 464.
-

•
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are primary because they provide the necessary information to make a
•

framework for preparing the local church to begin a healing ministry .
•

Three adult Sunday School classes and the mid-week adult Bible
.

study of the First United Methodist Church of Andalusia, Alabama will be
asked to participate in this study.

This group of over 65 people

represents a "fair sample" of the 140 active adult members of this
church.

The Sunday School classes are:

The Men's Bible Class, The

Ethel Chapman Class (older women), and the Wesleyan Class (young married
couples and singles).

The project will take four months to complete.

Each month, one group will receive teaching on divine healing and the
,

healing ministry during the Sunday School hour.

The framework offered

for preparing, the local church for a healing ministry will be the
Wesleyan Quadrilateral.

It will be the paradigm on which these lessons

are based. Each of the four lessons will be taught from one perspective
'of the Wesleyan quadrilateral:

Scripture, Tradition, Reason or

Experience.
I will use pre-teaching and post-teaching surveys of twenty-five
(25) statements related to the contents in the Wesley Quadrilateral to
gather supporting data.

(Refer to Chapter 3.)

with the material and some do not.

Some statements concur

Each participant is instructed to

respond to every statement by "Strongly Agreeing," "Strongly
Disagreeing," or somewhere in between (see Appendix A).
survey will reveal attitudes and understanding about:

Answers to the
(1) divine

healing and (2) the biblical/missional implications for a healing
ministry today.

In addition, a comparison of the surveys will measure

any changes which may occur after the lessons are taught.

Biographical

data gathered in each survey will help answer several questions under

•
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"Analys~s"
" . . . . r .~n
.

Chapter 0n e •

The survey will be distributed and collected

before the first lesson and again after the last lesson.

There will be
"

no explanation or information given with either distribution to minimize
"

"the placebo effect."

SUlllllla't'y

Jesus' cOillmission to the church includes a healing ministry.
The local congregation, faithful to its calling and sensitive to the
•

hurts of people, looks for ways to minister to and heal the sick.

With
"

the divergence in attitude and application about divine healing and the
healing ministry, a unifying framework for preparing the local church
•

for a healing ministry will be helpful.

When a healing ministry is

initiated, spiritual renewal results as the local congregation, under
the inspiration of the Holy Spirit, receives and transmits God's healing
grace, power, and love.

•

"

I

l
•,,
•,
•

•"

•

•

•

Chapter 3
•

THE FRAMEWORK

•

The "activity" section of the 1989 Vacation Bible School
Teacher's book for grades one and two, prepared through the Division of
Church School Publication of the United Methodist Church, suggests that
the teacher invite an Episcopal rector or a Roman Catholic or Greek
Orthodox priest to visit the class and talk about the healing ministry
and why it is conducted.

1

This invitation implies that United Methodist

ministers and the United Methodist Church have comparatively
insufficient knowledge or experience regarding this ministry or its
•

.

application.

This implication confirms the value of this study.

With the help of "The Wesleyan Quadrilateral" as ouI. model, this
study will construct a framework to help the pastor prepare the local
church for a healing ministry.

The quadrilateral is Methodist

theologian Albert Outler's interpretation of the four theological
•

criteria to which John Wesley appealed as a Christian teacher.

2

The

quadrilateral was re-affirmed by the General Conference of the United
•

Methodist Church in 1988.

Its primary source is Scripture, the

1G1enda Webb, "The Bible:
School 1989, p. 35.

•

•

lI

I

I

The Book of God's People," Vacation Bible

2 E . Brooks Holifield, Health and Medicine in the Methodist Tradition
(New York: Crossroad, 1986), p. 6.
26
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testimony to God's self-disclosures.

Its second source is Tradition,

,

the historical and social compilations of earlier Christian communities.
,

The third source is Reason, the effort to avoid self-contradiction and a
clash with scientific and empirical wisdoms.

The Quadrilateral's fourth

source for theological reflection is Experience, the witness by persons
and communities who have appropriated God's mercy.
This study creates the framework by relating each of the four
parts of "The Wesleyan Quadrilateral" to the healing ministry:
,

Scripture focuses on:

Old and New Testament words that relate to

health, healing, and wholeness; Jesus' and the disciples' ministry of
healing.

Tradition concentrates on the church's healing ministry during

the first three centuries after Jesus, the ministries of John Wesley and
the early Methodists, and related recent efforts of the United Methodist
Church.

Reason interprets this data in the context of a contemporary

healing ministry, specifically at First United Methodist Church in
Andalusia, Alabama.

Experience presents testimonies of healing

attributed to God's healing grace in answer to prayer.
gathered in these four areas comprises a framework

The information

s~fficient

to

present, prepare, and begin a healing ministry.
,

Scripture

Since the United Methodist Church has traditionally held that
Scripture is the final authority on all issues, this is the logical
•

place to begin forming a framework for a healing ministry's application .

,,

,i

Biblical words related to health and healing, Jesus' healing ministry,
and the healing ministry of Jesus' disciples will be presented.

,
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•

Biblical Words
Related to Healing
The Hebrew word most fully expressing the Old Testament concept
of healing and health is shalom.
•

-

Shalom, according to John Wilkinson,

"expresses the fullness and well-being of life, and therefore comes
nearest expressing the Old Testament concept of health. "
used 223 times in the Old Testament.

3

Shalom is

Of these it is translated 33 times

in relation to health and 184 times in relation to peace.

4

Therefore,

Shalom is more comprehensive than the modern concept of healing,
covering all human experience.

The God of the Old Testament was

interested in physical, mental and social well-being, not merely the
.

healing of diseases.
It doesn't take long in Old Testament reading to find God's
shalom toward man.

The covenant God gave Abraham and re-stated later to

Issac, Jacob, Moses, and others, with its multiplicity of conditional
laws to be obeyed, provides that God would give His shalom to man.
God's covenant with Old Testament man is most fully expressed at Sinai
(Ex. 19:24).

Here God is providing His shalom--total well-being to man

in return for man', s keeping of the law and being God's people.

5

One

example of healing is seen as provision of the covenant when Elisha

3J 0 h n Wi 1k i ns 0 n , =H:..::e-:a~l=:=t:;;;h-=--=a:::n:..:..d::.......;H:;;;e~a..::l..:::i;,,:.n:.<;g,,=:--::-,S~t::...u::.d::.l.::.·=-e.=,s-:-=I;,,:.n=-::N.:. :e:-:w:-:-:T=-e::.s::..=t.=a:.::m::;:e:,,:.n:.:;:t
Principles and Practice (Edinburgh: Handsel Press Ltd., 1980), p.4.
•

1,,
,
,
,••

4Robert Young, Analytical Concordance to the Bible (Grand
Rapids: Eerdmans, 1970), p. 44 of Lexicon On Greek New Testament.
5 Edmond Jacob, Theology of The Old Testament (New York:

and Row, 1958), p. 210.

-
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raised the Shunamnite's son from the dead (II Kings 4).

Another is seen

when Naaman's leprosy was cured (II Kings 5:1ff).
•

The Old Testament's healing foundation is built upon in the New
•

Testament.

It is seen in a number of New Testament words.

The most

common expression of the Old Testament concept of Shalom found in the
New Testament is the Greek word

U)'( qs
I

/

.

6 (

.

UP(

I

(

>tS is

used to

describe the withered hand being restored in the synogogue (Matthew
12:13, Mark 3:5, and Luke 6:10).

It is also the word John chose to tell

of the impotent man being made sound enough to get up and walk (John
5:9).
Wilkinson lists ten times

is used to translate the

Hebrew Shalom into Greek in the LXX.

He is correct in connecting hugies
(

/

and shalom; however, Bauer, Arndt, and Gingrich, relate U,Y'l1sonly to
7

physical health, with the emphasis on soundness or wholeness.

In New

Testament thought, if someone had an infirmity, most often with which
they were not born, when Jesus healed them, the word

UY'9
S is
I
/

(

used,

indicating they were restored to the health or wholeness they enjoyed
before they became infirm.
The New Testament uses several other words for healing and
1

•

health.

'

These include l..YOl YE.. (peace),
/

I

j

,

W

1

,

(life), TG:Al.<OS
)

,

(perfect), (jf.JTly<)(~ (salvation), <IWJW (save), (~~4.( (make whole),
•

•

I

J

I
I•
i

I
i

6Wilkinson, p . 10.
7William F. Arndt and F. William Gingrich, A Greek-English
Lexicon of the New Testament and Other Early Christian Literature,
(Chicago: University of Chicago Press, 1952), p. 840.
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(

andW

(soundness or completely well).

8

Of these, only

(life) was not used in the LXX to translate shalom into Greek.
gospel writers (but most frequently John), use

~ W

I

'1

9

3 W '1
I

All the
•

to express

life which is not life unless it is full, sound, and complete in all
•

aspects.

10

This life, for John, is available through the presence of

Jesus indwelling persons.
Probably the most significant of all New Testament words related
to healing is

(jdJJW

(save).

r

~W~uJ is most often translated--to save.

However, the salvation includes body and soul and spirit, which
•
constitutes the whole person. Granted, though man cannot actually be
I

divided into a tripartite being, the effect of crWJW upon the human
body cannot be ignored.

Often, as in James 5: 15,

in relation to healing.

Since

(5t1.JJW

crdJJ W

is translated

is. used, some translators see this

.

healing as conditional.

For example, Adam Clarke interprets the

reference to prayer and faith in James 5:15 to mean:

God will often make these the means of a sick man's recovery;
but there often are cases where "faith" and "prayer" are both
ineffectual, because God sees it best that the patient should not be
restored; and therefore all faith and prayer on such occasions
should be put forth with this qualification: 'If it be most for thy
glory, and the eternal good of this man's soul, let him be restorI~;
if otherwise, Lord pardon him, purify him and take him to Glory.'

8Wilkinson, p. 10ff.
1
I

i,
,

9 Ibid , p. 12.

•

j

,•
'j

,

10Arndt and Gingrich, p. 854 .

J

1

llAdam Clarke, A Commentary And Critical Notes On The New Testament,
v. III. The Epistles and Revelation, (New York: Phillip and Hunt,
1884), p. 478.
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For those like Frost and Stanger, who are comfortable with
,

Clarke's interpretation, this helps explain why some are not healed .
•

However, others are not comfortable with this interpretation.

Those who

are not comfortable with Clarke's interpretation rely heavily on "the
prayer of faith."

These are divided into two major groups.

One group

•

believes if the faith is strong enough, the person will be healed.
Roberts and Francis MacNutt are among this group.

Oral

The other group

believes the person is already healed (I Peter 2:24); if the faith is
strong enough, he or she can claim the healing.

This group includes

Kenneth Hagin, Kenneth Copeland, C.W. Kenyon, and others.
Both groups leave out a major point to which Adam Clarke
adheres.
business.

Healing is God's business.

Praying for healing is man's

Praying in faith, however, is extremely important, and both

Roberts and Kenneth Hagin are strong here.

For Kenneth Hagin and others

who follow C.W. Kenyon in his teaching on faith, this doctrine's
weakness is their definition of faith.
as:

For them, faith can be defined

"Determine what you want, find a promise in the Bible related to it

(sometimes at the cost of taking the Scripture out of context), and

-

confess that it already is, denying the physical circumstances, thereby,
bringing the desire of the heart into

.
,,12
ex~stence.

If this is the way

faith works, then a person would have a valid case for an argument that
I

healing is the result of mind over matter.

The essence of this

definition of faith and its role in healing is that the person wills
,

,

1
,

,

,

,

,,
I

(,

•

,

•

,I
•••

,
~

l•

,
~

•
••
I

1

l2 The definition of faith does not appear in these exact words in any
of Hagin's writing; in reading his books, this meaning becomes
obvious.
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•

healing into being, and if the will is not strong enough, healing will
not happen.
The operation of this kind of faith denies physical circum•

stances incompatible 'vith that for which he is praying.

For example, if

a sick person asks God for healing while denying the physical symptoms
of illness, then the next step is to claim verbally that healing has
already happened (1 Peter 2:24 again).
waiting for my healing to be manifested.
symptoms."

"I am healed already.

Now I am

I am not ill, I just have

This continues until there are no longer any symptoms.

This

paradox sounds like nothing more than a high fOlm of magic which
conjures up a "miracle" by impressing a deity through incantations or
other means, thereby " ••• causing the deity to control events or forces
and cause the miracle.,,13
Inherent with this theology of faith is a very certain danger.
If a person fails to "conjure" up a miracle, the ultimate path could be
to conclude God is not pleased with him and turn from the Christian
faith.

Or, one might face tragedy or persecution personally and, having

,not been prepared,
•

~

•

I

•

The danger is that this

doctrine says nothing about continuing to serve Christ even in the midst

I

,,

be crushed by the adversary.

of trials.

Adam Clarkes' interpretation of James 5:15 helps but does

not go far enough in explaining delayed answers.

Ii .

,,

,
,

In order to understand more clearly the prayer of faith in

,• .
•

,
•

,
•,
':,
Ii.

·

healing and arrive at a lucid definition of faith, consider two crucial
passages of Scripture concerning faith:

Hebrews 11:1 and Mark 11:24. In

•

I
I
!

,"
•

f,

I'.'
•

\i

,"

,.i;

13David B. Garalnik, ed. Webster's New World Dictionary of The
Concise
ed.;
(N~a~s7h~v~i~l~l~e-:~-S~ou~tfh~w~e~s~t~e~r~n~,~~19~7717)-.~~~
American Language,
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Hebrews 11:1 ("Now faith is the substance of things hoped for, the
.

",

evidence of things not seen.") one word --Ui7"O~Ta..tr(S (substance)--is
•

extremely important for clarifying the meaning of this text.
The New American Standard Version of the Bible renders
r

r

..

UlT'Oa7t:t.tr(sas

"assurance."

Hence, the verse reads, "Now faith is the

assurance of things hoped for ... "

This does not, as some say, indicate

present tense, meaning that the healing has already happened.

It could

correctly be interpreted as, "Faith gives assurance that we will receive
(future tense) that for which we hope."
Granted, the book of Hebrews is very difficult.
not even know who wrote it.

Some doubt its canonicity.

Authorities do
However, the

consensus is that it was written to Hebrew Christians to keep them in
the faith.
the

They were to continue to believe in Christ, no matter what

.

14

c~rcumstances.

A.B. Clarke says:
The faith brought into view here is not saving faith ... It is
belief or confidence generally in divine declarations of whatever
nature, either of the past or of the future ... It is confidence in
God, and therefore the writer excites the Hebrews to perseveriSin
their Christian faith by the example of the ancient worthies.
.

-

(/

,

He translates UTrC)O"T40""cS as "substance or subsistance (substruclll6
ture), that which becomes a foundation for another thing to stand on.
Therefore, Hebrews ll:lff, gives the Hebrew Christians faith on which to

·,•

base their hope.

The eye of faith is hope's foundation.

,,

1

,,
\
,
,

,l•
,

14 Clarke, pp. 384-387.

;

i

1
•

\,

,.!•

,,
,

:

•

{

i,,

lS Ibid , p. 441.
l6 Ibid , p. 441.
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Bauer, Arndt, and Gingrich agree with Clarke and translate
Hebrews 11:1 as, "Faith is confident assurance of things we hope for."

17

•

In other words, faith is confident assurance that we will receive that
for which we hope.
According to these authors, faith assures us we will certainly,
receive that for which we hope.

One could say, "No matter what the

circumstances, I believe I am going to receive healing from God."

In

this light, the person's faith simply hangs onto God as the source of
hea1ings and He performs them.

The person does not have to impress God

nor manipulate Him into action.
In the other crucial passage to understanding the role of faith,
,

Mark 11:24, the important phrase is

Xa.(

•

.1,-

c

0/-<

Ca-Ta.(

-

(V

active tense.

(believe that you are receiving and they

a. v£.T£ (receive) can be taken as present

shall be to you).
l8

ir{(J"T£.Ur.r£.

r·
OT(

Therefore, it is rendered "you are receiving."

Mark

says, "Believe that you are receiving them and they shall be yours."
JI

e:~Ta( (They shall be), however, is an extremely critical word

in Mark 11:24.

It is the future indicative plural of

.J '

E. (

/..1:::..._~(_ _ (

7

I

.

am): they shall be (in the future).

The verse, then, can be interpreted

"When you pray ... believe that you are receiving the things you ask for
and they shall be yours."
,,
I

1 '

future this means.

There is no indication as to how .far in the

One is told simply, they shall be.

This strengthens

i

I
t

I

I
I

•

the argument that one is to rely upon God, no matter what the

17Arndt & Gingrich, p. 854.
l8Harold K. Moulton, The Analytical Greek Lexicon Revised,
(Grand Rapids: Zondervan, 1978), p. 169.
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circumstances, and believe He is going to produce the healing or
whatever miracle is needed.

Faith gives one confidence in God that his
•

or her prayers will be answered and is the substructure of the Christian
life.

•

Walking in faith is walking with assurance God is present

undergirding and giving strength.
The question remains, "Why are not all healed?"

It is obvious

that healing grace has never been a panacea for all health-related
problems.
disciples.

In his day, Jesus did not heal all the sick nor did His
Throughout church history, "normal" has meant that some

experience healing, some do not.

Leslie Weatherhead, for example,

engaged in a healing ministry each Sunday evening for over twenty years.
He would ask the assembled congregation to pray for persons by name .
•

Some remarkable physical healings were reported, but Weatherhead
estimated that only about five percent of those prayed for were
physically healed.

19

This does not imply that healings did not occur.

Keep in mind that the healing may be emotional or relational
(relationships restored) and that the greatest healing of all is that of
the h1lman spirit and that in the world to come the Christian's body will

-

receive perfect healing.
equated with failure.

Therefore evidence of no healing cannot be

Nor does the evidence of no healing signify the

sick do not have enough faith in God's healing power, a notion many
\.

support today.

The sovereignty of God must be considered.

I
••

i

•

i,

Henry Frost says the sovereignty of God does not appeal to human

I

!

I
I
!
,

!
!•

1

nature because it creates a situation beyond man's understanding and

19

Roy C. Clark, Expect A Miracle, (Nashville:
of the United Methodist Church, 1976), p. 32.
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•

control.

Human nature prefers the right to choose and shrinks from the

thought of surrendering into the hand of another, even though the other
,

hand is the hand of God.

While we believe we have our sufficiency in

God, we often believe more in our wisdom and love for self more than in

•

God's wisdom and love for us.
sovereign choice and acts.

20

Hence, we are inclined to deny Him His
Nowhere has this been more pronouncedly

shown than in the working of miracles, including the healing of the
body.
Consider that Jesus was sovereign in respect to the time and the
place in which He carne to earth.

Christ carne to serve mankind in

redemption thousands of years after the creation and fall.

Christ was

sovereign in the race of people with which He chose to identify.
human reason can be given why Jesus should be born a Jew.

No

Barring the

divine reasons connected with God's prophecies, promise and purpose,
Jesus might have been born to another godly virgin.
without the consultation of man.

It was His choice

Jesus was sovereign in the places He

visited and where He demonstrated his miraculous powers.

He was the

master of His plans and ways, including the people He healed.
Jesus didn't go everywhere, He did not heal everyone.

-,
;
,

Because

To some, He

,

showed mercy; to others, he withheld it.

,

,

Healing was a matter of His

•

choosing.
1
,•

Jesus' actions raise questions with regard to those like Agnes

I, '

-,
"

-;
,"•

Sanford, who teach that certain conditions must be fulfilled before

,,~, .

,'
"

\'

,~i
,, ',

healing can take place.

Generally, one must be a Christian; confess

i
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20Henry W. Frost, Miraculous Healing (Grand Rapids: Zondervan, 1972),
p. 96.
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sin; be anointed with , oil; be holy in life; have faith in Christ as
healer; accept healing; act as if healed, believing one is healed as one
,

acts.

If healing was always conditional, few would be healed.

Further,

if these conditions were generally expected, it would always be easy to

•

say that a person was not healed because the conditions were not met.
To be sure, faith or lifestyle may hinder healing power, but not
necessarily.

This approach ignores the sovereignty of Christ and makes

Him a "cosmic bell-hop."
Remember also that Jesus was sovereign in His limitations.
Indeed, the things He did not do in His ministry were as remarkable as
the things He did, considering Jesus' hatred of sickness and death and
desire to fulfill His purpose of undoing the ravages of sin.

Jesus

demonstrated his sovereignty through His restraint as He deliberately
chose to do in part what He intends to do in whole.
Without overlooking the grace to endure suffering or pain until
the healing occurs (including death, the perfect healer for the
believer), why are not all healed?
and when to heal are God's business.

Healing, whom to heal, how to heal,
Man is told only to pray for
•

.

healing.

r,
,,
,•
,

In addition to the major biblical words and passages, looking

closely at the healing ministry of Jesus gives greater insight on how
,

I

••

this ministry relates to the church today.

,,
·

I

Jesus' ministry, as well as that of His church, is a healing,

,

•
•

•

."

[.
•

•

·•
•
':·

saving ministry that seeks to restore wholeness to mind, body, and
spirit.

He came to bring healing to broken minds, broken bodies, broken

•

i
••

••

spirits, broken relationships, and He died to heal a broken world.

,,
,,

,(,

Jesus confirms in His messianic mission the concern for phYSical as well

·t:,

as spiritual brokenness in man:

.
·.,•'
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·,
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.
He opened the book and found the place where it was written,
"The Spirit of the Lord is upon me, because he has anointed me to
preach good news to the poor. He has sent me to proclaim release to
the captives and recovering of sight to the blind, to set at liberty
those who are oppressed, to proclaim the acceptable year of the
Lord" ... And he began to saY2to them, "Today this scripture has been
fulfilled in your hearing."

•

•

When John the Baptist is imprisoned and begins doubting, he sends his
disciples to Jesus for encouragement.

They approach Jesus with the

question, "Are you he who is to come, or shall we look for another?"
•

Jesus answers:

Go and tell John what you hear and see: the blind receive
their sight and the lame walk, lepers are cleansed and the deaf
hear, and the dea22are raised up, and the poor have good news
preached to them.
Later, when Jesus gives His missional characteristics for
discipleship in the parable of the last judgement (Matt. 25: 31-46), He
emphasizes the physical needs of the "least of these" to which the
disciples are to minister--their hunger, thirst, nakedness, sickness,
and imprisonment.

Jesus' emphasis on the physical in no way belittles

•

the importance of the spiritual aspects of ministry, but indicates that

,•

a ministry only to the spiritual part of man ignores the meaning of
"salvation" as found in the Gospels and discussed previously.
Nearly one-fifth of the entire Gospels are, devoted to Jesus'
I• •

healing ministry and the discussion occasioned by it.

23

Everywhere

•

!,

,,
,

,

•

21 Lk . 4:17-21 (Revised Standard Version)
22 Matt . 11:2-6 (Revised Standard Version)
23Morton T. Kelsey, Healing and Christianity (New York:
and Row, 1973), p. 54 .
•
•

Harper
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•

Jesus went, He functioned as a religious healer.

Forty-one instances of

physical and mental healing are recorded in the four Gospels.

24

(See
•

Appendix B.)

The instructions and promises of Jesus concerning the

healing mission of His disciples and those who believe in Him are found
five times in the Gospels (Matt. 10: 7, 8; Mk. 6:7; 16:17,18; Lk. 9:1,2;
10:8,9).
•

The book of Acts records how well Jesus' followers carried out

this commission .

The Healing
Ministry of Jesus
According to many, including Frank B. Stanger, prominent
advocate and leader of the healing ministry in America and past
president of Asbury Theological Seminary, God wills wholeness.

25

In the

Gospels, Jesus never refuses to heal someone on the grounds it is God's
will for that person to be ill.
"If it be your will, Father."

Jesus never prayed for healing, saying,
Nor did Jesus suggest that God intends

for a person to be ill in order to grow in faith, patience, or any other
virtue.

No matter the circumstances, Jesus never regards illness in a

friendly manner.

Jesus came, not to do His will, but the will of He who

sent Him (In. 6:38).

After healing the blind man, Jesus said, "I just

work the works of Him that sent me." (In. 9:4)

To accept the witness of

Jesus is to have no doubt that He regarded His acts of healing as being
,•

willed by God.

His healing ministry is more than just compassion.

I,
•
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•
•
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•
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24 Ibid , p. 54.
25

.
Frank B. Stanger, God's Healing Community (Nashville:
Abingdon, 1978), p. 54.
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is a visible and a convincing sign of the Father's redemptive love.
Jesus gave these instructions to his disciples:

"Heal the sick ... and
•

say unto them, the kingdom of God is come nigh unto you." (Lk. 10:9).
Health is a concern of the kingdom of God; God of the kingdom can and
does act in behalf of health and wholeness.
life, but ability for life.

•

It offers not immunity from

It offers an ever present possibility of

victory, not only over the temptation but also over disease.

26

The

condition, therefore, for healing is giving ourselves to God and
permitting Him to have His way.
Sickness doesn't belong in the kingdom of God.

The curse

following the fall caused the separation of God and man.
break left suffering, sickness and death in its wake.

This spiritual

Stanger says,

•

"Any lack of wholeness in a person is the result of sin or some evil
force rather than the purpose of God."

27

Bernard Martin says, "The

Gospels give plenty of evidence that for Jesus sickness is the work of
28
Satan."

Morton Kelsey points out that Jesus' attitude toward illness

is clear and consistent:

•

He is opposed.

Sickness ,and demon possession were considered prime evidences
of evil in the world. By dealing with them as the Messiah, the
agent of God, Jesus laid the attitude of God toward sickness out on
the counter where all could see it .... Jesus' underlying attitude was
that the demon-possessed and the physic2~ly ill were under the
influence and control of an evil power .

•

I.
:

26Albert E. Day, Letters on the Healing Ministry, (Nashville:
Methodist Evangelistic Materials, 1964), p. 22.
27

,

Stanger, p. 54.

28 Bernar d Martl.n,
.
The Healing Ministry in the Church (Richmond:
Knox Press, 1960), p. 21.
29 Kelsey, pp. 59, 89 .
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According to Leslie Weatherhead, Jesus regarded disease

•
•

•

as part of the kingdom of evil and broadly due to elements in
the universe which should be eliminated by all who sought to do the
will of God. He seems to have regarded God's ideal purpose for
every man as perfect health of body, mind and spirit, and, although
that ideal integration was seldom attained, Christ worked for it,
and believed Himself to be doing in this way the will of God. That
will might be defeated for a time, for ignorance, folly and sin
could all deflect its intention, but, in Christ's view, God was
always trying to replace ignorance by knowledge, folly by wisdom,
and sin by holiness. Therefore, nothing that was the fruit of
ignorance, folly or sin could be truly regarded as the will of God,
at last in the sense of being His ideal intention. Disease and
illness could only be regarded as the will of God in the limited
sense that, of course, God wills that causes should produce effects.
If man acts contrary to God's laws, whether through ignorance,
folly or sin, he has to bear the consequence in the sufferings of
his body, mind and spirit, and the unity of the great human family
means that just as the individual enjoys assets to which he is not
entitled as an individual, so he will be called upon--because of his
unity with the human family--to suffer liabilities which he does not
individually merit. When in the Gospel narrative we see Christ
healing disease, we have evidence that the ideal intention of God is
perfect health, and the heresy which attributes illness to personal
or family sin, a heresy which retarded the healing methods of the
Jews before Christ's day, making them more backward than
neighbouring nations in the matter o~Omedical and surgical science
and skill, is exploded by His touch.
•

Sickness is a visible sign of Satan's evil influence.

Healing

appears as one of the elements of restoration of the human being by the
power of Jesus, who came to destroy the devil's works and usher in God's
kingdom.
The methods Jesus uses in His healing ministry are as diverse as

•

the illnesses He healed.
•

,
i

This is evident in examining the twenty-four

•

episodes of Jesus' healing activities found in Luke's Gospel.
Jesus asks the sick person to do something as an act of faith.

York:
·
•

·,

Sometimes
Jesus

30Leslie Weatherhead, Psychology, Religion and Healing (New
Abingdon-Cokesbury Press, 1951), p. 35.

•
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said to the man with the withered hand:

"Stretch forth thy hand."

mad did and his hand was healed (Lk. 6:6-11).

The

Jesus instructed the ten
•

lepers to go and show themselves to the priest.
was not instantaneous.

•

In this case, healing

"And it came to pass, that, as they went, they

were cleansed." (Lk. 17: 11-19).
Sometimes Jesus touches the sick enabling them to receive the
healing power emanating from Him.

When the sick with divers diseases

were brought unto Him, He laid His hands on each one and healed them
(Lk. 4:40).

J ·e sus stretched forth His hand and touched the leper

saying, "I will:

be thou clean." (Lk. 5:13).

He laid his hand on the

woman who had a spirit of infirmity for eighteen years, and immediately
she was healed. (Lk. 13:10-13).
On other occasions, Jesus speaks the illness out of the person.
He stands over Peter's mother-in-law and rebukes the fever, and it
leaves her (Lk. 4:39).

Before laying hands on the woman with a spirit

of infirmity for eighteen years, Jesus says to her, "Woman, thou are
loosed from thine infirmity." (Lk. 12:10-13).
In each of these cases, Jesus practiced his healing ministry,
testifying to the value He placed on the body and the spirit.

-

compassion and power embrace the whole person.

His

Jesus did not heal

•

merely to help people take his mission seriously.

He did not heal

•

I, .

,,!
•

,
;
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simply to confirm his divinity.

Instead, Jesus' healing miracles were

the natural reaction of His spirit to the world's sickness and suffering

•

and His desire for those He touched to experience God's grace.

•

These

•

43
miracles were demonstrations of God's love, presenting new possibilities
of abundant life, and encouraging people to glorify God.

3l
•

•

•
•

.

The Healing Ministry
of the Disciples
Healing as a ministry was not exclusive to Jesus.

In the

~

"sending of the twelve," the Gospel of Matthew records that Jesus gave
the disciples "Power against unclean spirits, to cast them out, and to
heal all manner of sickness and all manner of disease" (10:1).

In

Mark's Gospel, Jesus sent the disciples by two and gave them power over
unclean spirits (6:7).

Their success is recorded six verses later.

Luke, Jesus commissions the twelve again:

In

"Jesus gave them power and

.

authority over all devils, and to cure diseases.

And he sent them to

preach the kingdom of God, and to heal the sick." (9:1-2)
Jesus did not restrict the commission of healing to the twelve
disciples.
the seventy:

Luke records this command where Jesus confers the mission on
"And into whatsoever city ye enter and they receive

you, ... heal the sick that are therein, and say unto them:
of God is come nigh · unto you.'" (Lk. 10:8-9).

'The kingdom

The success of the

,,

-I

,

seventy is reported eight verses later.

I

"And the seventy returned again

I;

,,
.

.,,

I

•

with joy, saying, Lord, even the devils are subject unto us through thy
name." (Lk. 10:17)
Late in his earthly ministry, Jesus told His disciples, " ... he
that believeth on me, the works that I do he do also; and greater works

3lJames K. Wagner, Blessed to Be a Blessing (Nashville:
Upper Room, 1980), p. 34 .
•

,

. ,

The

,
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than these shall he do." (In. 14:12).

In fulfillment of the divine

promise and in obedience to the divine commission, healing became a
,

regular ministry of the followers of Christ.
•

evangelization and healing go together:

As in Jesus' ministry,

"Preach and heal."

In the book of Acts, the healing ministry continues just after
Pentecost with the healing of the man who had been lame all his life.
As Peter and John were going into the temple to pray, a lame man begged
for money.

With none to offer, Peter said, " ... in the name of Jesus

Christ the Nazarene, walk!"
helped him stand.

Peter took the lame man by the hand and

His feet and ankles

~er~ healed instantly.32

A similar episode occurs in Paul's ministry where a cripple in
Lystra is healed.

While Paul was preaching, he realizes this man has

faith to be healed and calls out for the man to stand up.
.
.
d'~ate 1 y. 33
up and starts wa lk'~ng ~mme
J1lmps
!

The cripple

In both instances, all the

credit goes to Jesus, who clearly has the healing power.

Both Peter and

Paul take the opportunity to proclaim the superiority of the Lord's

,

1

j

power to any human power.

In the book of Acts, there are nine episodes

•

•

where
individuals
are
healed.
,
On seven occasions, the Acts mentions plural healings. Many
signs and wonders were done by the apostles (2:43).

Many wonders and

signs were done by the hands of the apostles (5:12-16).
I

!
I
,",
,"

miracles among the people (6:8).

",
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,

,

,
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,
,

,

•

Philip heals many sick people (8:5-8).

Paul and Barnabas do signs and wonders (14:3).

,,
""

32 Acts 3:1-16.
33 Acts 14:8-12.

Stephen did

At Ephesus, Paul heals

45

the sick (19:11-12).

Those who had diseases on the isle of Malta came

and were healed (28:9).
•

These verses indicate how seriously the disciples obeyed the
Lord's command.

Faithful to their mission, they practiced the healing

ministry wherever necessary.

Filled with the Holy Spirit and trusting

in Jesus, the disciples preached and healed as their Lord had done and
as He had commissioned them to do.

•

As others were added to the fellowship, these new converts went
•

out to the far corners of the Roman Empire and beyond, preaching,
teaching, and healing.

This tradition has not failed even though it has

sometimes faltered.

Tradition
•

Tradition is the second theological criterium to which Wesley
appealed as a Christian teacher.

Through "tradition," we will examine

specific historical experiences of persons and communities where the
healing

minist~

has been evident.

L
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The Early Church's
Healing Ministry
The regular practice of a healing ministry continued unabated

"

.\,

.,~

,.,

after the Apostolic Age through the first three centuries.

Jesus'

~,

,
,r".
.'!
~"

resurrection confinued the early church's belief in miracles, but the
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•

origin of belief in miracles lay in the belief of the Incarnation.
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34Evelyn Frost, Christian Healing (London:

A.R. Mowbray & Co.,
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Through the Incarnation, salvation of a person's body and soul was
possible.

Christ, born of woman and under the law, took on flesh and
-

blood and redeemed us who were under the law by defeating the devil, who
had the power of death.

Therefore, the resurrection was proof of

Christ's redeeming work, which included every area of a person's being.
Christ destroyed all the affects of the Fall.
Because of Christ's Incarnation, death, resurrection and
ascension, the Spirit of God became incorporate in believers along with
the power Christ manifested during His earthly ministry.

These

believers were not simply friends of Christ, they were the body of
Christ.

Christ sent them into the world to continue what He had begun.

Literature from the church's first three centuries is full of evidences
of a healing ministry.
Justin Martyr (100-165) wrote in his first Apology:
-

I
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I
-
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That the empire of spirits has been destroyed by Jesus you may
even now convince yourselves by what is passing before your own
eyes; for many of our people, of us Christians, have healed and
still continue -to heal in every part of the world; and even your
city [Rome] numbers possessed of evil spirits [are healed] such as
could not be healed by other exorcists, simply by adjuring them i~5
the name of Jesus Christ, who was crucified under Pontius Pilate.
Irenaeus (c. 125-200), arguing against Gnosticism in his

,

,"
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treatise Against Heresies, says that even though the Gnostics are able
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to produce miraculous effects from some power or source less than God
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and sometimes opposed to Him, they still cannot effect the works of
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35 J . Sidlow Baxter, Divine Healing of the Body (Grand Rapids:
Zondervan, 1929), p. 31.
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healing, of which there is abundant evidence, that Christians perform.
Irenaeus said these works of healing were performed by Christians, and
•

no others:
1.
2.
3.
4.
S.
6.
7.
8.

Giving sight to the blind.
Giving hearing to the deaf.
Casting out all sorts of demons.
Curing the weak.
Curing the lame.
Curing the paralytic.
Curing those distressed in a~~ part of body.
Frequently raising the dead.

According to Iranaeus, these miracles occurred daily through the laying
on of hands, praying to the Lord, and using "the Name of our Lord Jesus
Christ."

Those healed of demon-inflicted disorders became believers and

were added to the Christian Church.

Those raised from the dead remained

alive and in the church for many years.

37

Tertullian (c. 160-220) spoke of healing in his own day.

In Ad

Scapulam, he mentions Emperor Serverus being healed by the Christian
Proculus, who anointed with oil

" ... and in gratitude for his once

,
;
,,

having cured him by anointing, he kept him in his palace till the day of

•

,

h . . ,,38.
h ...;s d eat.

From the writings of Oregin (c. 185-254), the evidence of
,

physical healing performed by Christians is abundant.

The following is

found in Against Celsus:

,

•

And some give evidence of having received, through their faith,
a marvellous power, by the cures which they perform, invoking no

36 E. Frost, p. 67.
37 Baxter, p. 31.
38
,.
•

E. Frost, p. 100 .
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other name over those who need their help than that of the God of
all things, and of Jesus, along with mention of his history. For we
too have seen many persons freed, by those means, from grievous
calamaties and from distractions of mind and from madness and from
count1ej~ other ills which could not be cured either by men or
devils .
•

We assert that the whole habitable world contains evidence of
the works of Jesus, in the existence of those Churches of God which
have been founded through Him by those who have been converted from
the practice of innumerable sins. And the name of Jesus can still
remove distractions from the minds of men, and expel demons, and
also take away diseases; and produce a marvellous meekness of spirit
and complete change of character, and a humanity, and goodness, and
gentleness in those individuals who do not feign themselves to be
Christians for the sake of subsistence on the supply of any mortal
wants, but who have ~onestly accepted ~Be doctrine concerning God
and Christ, and the Judgement to come.

•

The majority of the Fathers agreed that that which destroys the
flesh works against the Creator's will.
source of suffering and sickness.

They believed that evil is the

God permits it but does not originate

•

it.

He leads mankind through suffering, not to suffering.

While all

suffering might not be banished, it could be brought under the power of
God so that He could utilize it to such good purposes that attention
would focus on the purpose rather than the source.
sickness were to be overcome, not accepted.

Suffering and

The individual's

responsibility was to press toward total healing as a final goal.

If

healing was delayed, the Fathers believed death to be a coronation, a
•

birthday, a triumph.
the

.

resurrect~on 0

Body and soul would be preserved eternally through

f Ch·
41
r~st.

39 Baxter, p. 33.
40

E. Frost, p. 107.

4l Ibid , p. 70.

"

49
A1t~ough

there were

intermi~sions

in the practice of healing in

the church during the Middle Ages (600 to 1600), divine healing nev"er
"

completely ceased among spiritually consecreted believers.

Many

"

miraculous physical cures were recorded through the ministries of such
men as Bernard of C1airvaux, Francis of Assisi, and Peter Waldo.

42
~

In the post-Reformation period, there appeared a burst of new
and vigorous movements relating to the ministry of the Holy Spirit.

An

exhaustive survey of these is neither possible nor necessary for this
study.

John Wesley's ministry and the ministry of the Methodists

sufficiently illustrate the healing ministry in Christian fellowships in
this period.

John Wesley's
Healing Ministry
Kenneth Kinghorn says a clue to understanding God's normal way
of bringing about physical healing is found in the book of James:

"Is

there any among you sick? •• let them pray over him, anointing him with
oil in the name of the Lord." (James 5:14)

The word James uses for

"anoint" is "a1eipho," which means "to oil the skin by rubbing," as
opposed to the word "chrio," which means "a ritualistic anointing."
"

Before miracle drugs, rubbing with oil was an accepted medical remedy.
Kinghorn says James was saying we should use prayer and medicine--both
43
methods come from God.

That was the attitude of John Wesley, the

42 Baxter, p. 61-62.
43Kenneth C. Kinghorn, Gifts of the Spirit (Nashville:
Abingdon, 1976), pp. 70-71.
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Fathe~

of Methodism.

Wesley knew Jesus had commissioned His disciples

to go forth and heal the sick.

He knew the New Testament was full of
•

healings and that the story of the Christian church was one of spiritual
power with many miracles.

Conscious of God's presence and power in his

own life, Wesley knew the source which made his
also available for healing.

prea~hing

possible was

In Wesley's view, healing could be either

natural or supernatural and could occur through medication or prayer or
both.

44
Wesley's Journal abounds with cases of healing.

Once, he

visited a woman who had been confined to her bed for several months,
unable to raise up.

At her request, Wesley prayed for her healing.

rose, dressed, came downstairs, and had no further complaints.

She

On

another occasion, Wesley visited a friend suffering with pleurisy, and
advised his friend to apply a brimstone plaster.
friend was perfectly well in a few hours.

Wesley reported the

After many experiences,

Wesley was convinced God has more than one method of healing either the
soul or the body.

According to Holifield, the Methodist tradition has

maintained both a sense of the appropriateness of prayer and a
the wisdom of medical
•

.

sc~ence.

tr~st

in
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Moved by the poor's illness and suffering, Wesley looked to
hospitals for relief and found little.
medical studies.

This gave impetus to his own

Aided by an apothecary and a surgeon, Wesley was soon

practicing medicine, offering diagnosis and treatment.

Keenly aware of

44 E . Brooks Holifield, Health and Medicine in the Methodist
Tradition (New York: Crossroad, 1986), p. 28.
45 Ibid , p. 28.
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his limited knowledge, he referred acute illnesses to licensed
physicians.
•

Wesley also prayed for good health for himself and others and
.

believed his prayers were answered many times.

Just as the early church

had healing miracles, he thought there were healing miracles in the
eighteenth century.

He believed in supenlatural cures for demon

possession, emotional distress, physical illness and spiritual
deprivation.

He had no doubt in the power of God.

Wesley's belief in

•

supernatural healing even applied to animals.

Once he prayed for his

horse when it was lame and the lameness immediately disappeared, so he
· h orse
an d h ~s

.

cont~nue

d th
· ·Journey. 46
e~r

Faith was always fundamental to Wesley.

He believed that

whoever has genuine faith in God, as revealed in Jesus Christ, receives
what is good and best for that person.
God has for His believing children.

Healing strength is a good thing

After Wesley's death in 1791, the

classes that the Methodist movement had started continued to pray for
the sick and Methodists continued to hope for supernatural healings .
•

Interest in divine healing, however, receded for a while.
•

The Methodists'
Healing Ministry
By the mid-nineteenth century, the issues of health and healing
became points of contention in the Methodist church.

Advocates of

46 John Wesley, Journal, 25 December 1761; 5 October 1781, Works
4:112, 552.
•

,-
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healing insisted the ministry of Jesus included the healing of the body;
•

they argued that the doctrine of creation affirmed the goodness of the
•

body; and they quoted at length from John Wesley's journal.

But the

.

proponents of healing aroused resistance.

They urged ministers of the

denomination not to turn Christian faith into a substitute for patent
medicines and suggested that the era of healing miracles had ended with
the advance of education and

_

sc~ence.
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Even though the divergence about divine healing continues,
divine healing remains at the periphery of the United Methodist Church's
ministry_

With boards and agencies within the United Methodist Church

.

assisting, the local congregation is becoming more aware of the
opportunity and the responsibility for engaging in a healing ministry .
•

Yet, many United Methodists do not know that the Church has
traditionally accepted and practiced non-medical healing.

The Companion

To the Book of Worship contains this quote entitled, "Laying on of Hands
and Intecessory Prayers for Healing:"

•

This type of service, growing in significance and use in our
churches, deserves special mention. While there is no office in The
Book of Worship for this (usually) small group service, prayers 'for
the sick and sorrowing' (pp. 223-238) may be useful. Such a service
may be regular (perhaps midweek, early morning, or evening) or
occasional, depending upon the sensitivities of a parish and the
gifts of a pastor.
The service may move from silence, in any case a minimum of
music is required. The direction should be for creative prayer,
starting with brief readings from, e.g., Scriptures, Quaker writers
(George Fox, Douglas Steere, Rufus Jones, Elton Trueblood) and other
appropriate devotional readings. Reading of Scriptures giving
antecedent and authorization: Epistle of James, passages on Jesus'
ministry, Paul's epistles, etc. Brief exposition. Confession,
silent prayer and intercessions with reading of names of those for
whom prayer has been especially requested. Invitation to altar rail

47Holifield, p. 40.

•
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for laying on of hands. A sample invitation: 'Those who wish to
use the New Testament rite of laying on of hands as a time of
special intercession for another, or to meet some special need in
their own lives, may now come to the altar ... '
.
A sample prayer by pastor while laying on of hands: 'In the
name of God Most High may you find set at work in the depths of your
being the power and purpose of God to release you from anxiety,
illness, and distress. May you sense anew the indwelling of the
Holy Spirit as God alive and at work in you now to restore you to
wholeness of beiR§ in body, mind, and spirit, through Jesus Christ
our Lord. Amen.'
The service from the Companion To The Book Of Worship expresses United
Methodists' belief in healing, adding the blessings of the church for
the practice of healing services within the local church.

More
('

important, it expresses all of the tenets of shalom and

,-

U}'(9~

and

provides a service acceptable to any United Methodist congregation.
Continuing this tradition, the Board of Discipleship of the United
Methodist Church, through "The Upper Room" ministries, has established a
weekly healing service in Nashville where people gather and pray for the
healing of those in attendance and those who have requested prayer for
healing through letters and telephone calls.

Under the direction of Dr.

James Wagner, a leadership training workshop on healing, "An Adventure
in Healing and Wholeness" has been initiated through "The Upper Room"
ministries.

This workshop is designed for the local church that

recognizes the validity and desires to begin an intentional healing
•
m~n~stry
•

..

48William F. Dunkle, Jr. & Joseph D. Quillian, Jr. ed. Companion
To The Book Of Worship (Nashville: Abingdon, 1970), p. 189.

•
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Reason
•

•

Through reason, the third theological criterium to which Wesley
appealed as a teacher, we will substantiate the healing ministry's
validity through the local church.
Lawrence W. Althouse says, "For too long, many of the churches
and clergy have taken the attitude of refusing to give this ministry
even a second thought. "

49

The fact is that the preceding data

(Scripture and Tradition) have informed and influenced our heritage as

•

United Methodists, and should continue to do so.

Jesus, who healed so

abundantly in the days of His flesh, has not changed.
His power; whatever He did then, He can do now.

He has not lost

Jesus came to seek and
.

to save that which was lost (Lk. 19:10).

"Salvation" in scripture is a
•

holistic reality, embracing both soul and body.

Thoughts of salvation

for the soul only, without or apart from the body, are unbiblical.
Therefore, Jesus' ministry was to the total person.

The ministry of

healing is at the heart of the gospel of Jesus as found in both the New
Testament and the early church.

The gospel will be truncated when

healing is ignored.
Jesus' commission to preach, teach, and heal has never been
•

repealed and remains an imperative for His followers.

Thisholistic

faith and concern for the total person continued during the church's
first three centuries.

Though never absent, for many years healing did

49Lawrence W. Althouse, Rediscovering the Gift of Healing
(Nashville: Abingdon, 1977), p. 122.
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become an optional ministry in the church.

In the seventeenth century,
•

John Wesley included healing in his ministry.
•

John Wesley, the father of Methodism, believed God heals through
prayer and through medicine.

Neither was in conflict with the other.

Through the classes he established for spiritual growth and service, the
practice of healing continued.
If Jesus' healing ministry and His commission to the church,
have never been repealed, then the church must assume its
responsibility.

Because Methodism's early ministry also included a

healing ministry, there is no reason to discontinue it.

A church

concerned only with the "disembodied" soul is neither faithful to the
commission of Christ nor fruitful in its mission.
The medical community increasingly recognizes the positive role
of religion in health maintenance and restoration; this adds to the
healing ministry's validity in the local church.

Herbert Benson is a

medical doctor and professor at Harvard University.

In a recent

interview, Benson said that faith is a powerful force in the healing
process.

According to Benson, while there are no limits to what faith

can do, the power of a person's faith can playa major role in 75% of
•

all illnesses.

Frequently, his patients say, "Thank you, doctor, for

.
telling me to pray aga1n.

I wante d to b ut f e 1 tunny
f
.
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a b out 1t."

Herman R. Casdorph, M.D., Ph.D., has served as:

Director of

Medical Education, St. Mary's Long Beach Hospital; Clinical Instructor
in Medicine, U.C.L.A. Medical School; Chief, Department of Internal
.

•

SOD an1e
. 1 Coleman, "Medicine and Faith," American Health (May,
1984), pp. 50ff.

•
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Medicine, Long B.each Community Hospital.

Included in his long list of

publications, Casdorph has written The Miracles.

With the assistance of
•

radiologists, pathologists, neurologists, physicians, and supplemented
.

by his

professional and academic background, Casdorph has doc1lmented

miraculous healings resulting from prayer and faith, and in some cases,
the laying on of hands.

In each situation, medical treatment was

yielding or would have yielded minimal results.

For example, very

little can be done medically for reticul1lm cell sarcoma of the pelvis.
Casdorph concludes his book by saying these healings were signals of new
beginnings bestowed by Jesus Christ and substantiate His claim to be the
Son of God.

5l
•

The attitudes and approaches to healing by these two medical
.

professionals illustrate the medical community's support for our
biblical and traditional heritage.

The prayer of faith often results in

noticeable healing; a holistic approach is beneficial to healing.

With

the growing awareness that a person cannot be treated piecemeal, many
physicians are discussing the need to treat the person as a whole
functioning organism, including the social and religious life.

This

effort is establishing a bridge between the medical and the religious
.

pro f eSS10ns.
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It is interesting that the medical community, with its

modern technique and knowledge, is taking the initiative to . establish a
partnership with the church in the practice of healing.

Medicine is

•

51 H. Richard Casdorph, The Miracles, (Plainfield, NJ:
International, 1976), p. 167.

Logos

52Milton O. Kepler, M.D., "The Importance of Religion in Medical
Education," Journal of Religion and Health (Oct., 1968) pp. 358ff.
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recognizing divine healing and the healing ministry's value in the
Christian community.
Andalusia First United Methodist Church was organized in 1894 as
a Methodist congregation for the purpose of establishing a Christian
. ministry to the people.

To understand the implications for ministry and

correctly fulfill its mission, members of the Andalusia First United
Methodist Church congregation should know the biblical and historical
heritage from which it grew.

Unfortunately, there has been no teaching
•

or discussion on Jesus, the early church's or Methodism's healing
•

ministries.

•

Consequently, Andalusia First United Methodist Church does

not have a healing ministry and has never considered one.

If this

church is truly concerned about people, it cannot afford to ignore a
ministry that has brought help and comfort to so many people.

There are

things that church cannot do for people, but here is a resource within
•

reach of any congregation.

A healing ministry in the local church can

be a channel to demonstrate God's compassion and power in an age that
seems largely unresponsive to talk alone.
I am. speaking of a ministry that does not attempt to change
God's will, but instead concentrates on changing our responsiveness to
His healing purpose.

I refer to a ministry that knows no "one right

way" or technique but sees God's healing power manifested in different
ways.

The ministry acknowledges:

God is in the world of energy and is

among forces He creates and sustains; God is in the concern and skills
of the friend as well as the professional; God is in the therapies and
medicines of the physician, the surgeon, the pharmacist, the
psychiatrist, the dentist; God is in the self-repair system of each
human body; God is in the hands of the healers and the prayers of the

58
intercessors.
risks.

James K. Wagner says the rewards are greater than the

Experiencing healing love and expressing healing love does not
•

•

come after the difficult questions are answered; rather, it comes in
risking for God by faith, trust, and obedience where one begins to know
God's salvation, healing, and wholeness.

53

The gospel of Jesus Christ is a message of healing and power for
broken bodies, broken spirits, broken relationships, and a broken world.
The witness of those who have experienced God's healing power confirms
•

the merits of a healing ministry and "the prayer of faith."

God can and

does work in and through us beyond our wildest imaginations.

Experience

We now focus on those persons and communities who have
appropriated God's mercy and have experienced healing grace.

E. Stanley

Jones reminds us of seven ways God heals:

.1. God heals through surgeons.

Medical history is replete with

cases where individuals have been healed as the result of an operation.
2. God heals through physicians.

God has laid up ih nature

various remedies that medical science is in the process of discovering.
Such remedies are to be used wisely, but never overused or abused.

53

v

J ames "•. Wagner, Blessed To Be A Blessing, (Nashville:
Upper Room, 1980), p. 16.
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3. God can heal through mental suggestion.
sickness to himself, and he will become sick.

A person can suggest

On the other hand, a

person can think health, and talk health, and it aids the healing
process.

How often healing through physical and psychological methods

has been aided by constructive mental, emotional, and spiritual
attitudes within the patient.
4. God can heal through climate.

Although this can be

overstressed--for the real climate of health or ill health is within a
person--nevertheless, some natural climates are more conducive to health
and some are more conducive to disease.
5. God heals through a person's deliverance from underlying
fears, loneliness, self-centeredness, purposelessness, resentments,
guilts, that produce disease.
6. God heals through the direct operation of the Spirit of God
upon the body .... There is no nerve or tissue that is beyond the healing
touch of the Spirit of God.
7. God also heals through the final cure--the resurrection of
the body.

Some illnesses must await the final cure of the resurrection.

This does not mean God will not heal.

Rather, it means that He has

postponed healing for some, to await the final cure of eternity.
will heal later on.

He

In the meantime he gives the sufferer power not

merely to bear his suffering, but to use it, until the final release.

•
•

54 E . Stanley Jones, The Way (Nashville:
260-63.

Abingdon, 1946), pp.
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The following experiences are given against this background of
various ways God heals:
•

Experience One
This chapter repeatedly states that divine healing depends upon
a holistic view of persons, seeing the whole person and not piecemeal.
Dr. Peter S. Ford, a physician and a surgeon on the medical staff of two
hospitals in Portland, Oregon, has written The Healing Trinity.55

After

practicing medicine for many years, Ford noticed an increasing frequency
of mental and emotional symptoms.

He decided to practice psychiatry in

an effort to help those for whom he was concerned.

He discovered that

most were not mentally ill but spiritually ill, caused by rejection and
prolonged periods of love-deprivation.

It was not only human love they

were lacking; they were separated from God's love.

Ford theologically

explored the dynamics of human nature, then concluded every spiritually
ill person can be assured life is not futile or their illness incurable
because of God's healing love.

God can and does heal those who

earnestly seek his love and cures many emotional and physical illnesses.
The "healing trinity" of minister, doctor, and psychologist working
together alleviates the three dimensions of human suffering--physical,
mental, and spiritual.

55peter S. Ford, The Healing Trinity (New York:

1971).

Harper and Row,
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Experience Two
According to an article published in the "Southern Medical
•

Journal," a scientific study found that hospitalized heart patients had
fewer complications when others prayed for their recovery.

The 1982-83

study was conducted by Dr. Randolph Byrd at San Francisco General
Medical Center's coronary care unit.

Three hundred and ninety-three

patients were randomly divided into two groups.

Members of the

"experimental" half were prayed for by groups of three to seven
Christians while members of the control group were not.

•

not told which group they were in.

Patients were

The study found out that " ... while

the two groups were equally sick when they entered the hospital,
patients in the experimental group had fewer complications during their
stay, and

wer~

less likely to need antibiotics, diuretics, or the

insertion of tubes for feeding or breathing."

Only when results of a

study can be repeated over and over will the study be identified as
conclusive.

Nevertheless, this narrow sample illustrates the benefits

of prayer for the sick.

Prayer need not be the last resort in

.
h
cooperating with God's t h erapy ~n ea1·~ng. 56

Experience Three
Henry Mullins was a cynic.

His attitude toward God and life had

degenerated because of his wife's death.

After thirty-eight years of

marriage, Betty was stricken with cancer and died after a short time .

•

56Randolph C. Byrd, "Positive Therapeutic Effects of Intercessory
Prayer in a Coronary Care Unit Population," Southern Medical Journal,
81:7:826-829, July, 1988.

•

•
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Henry .had believed God would heal her.

Each day at the hospital, they

•

had read from scripture how Jesus healed the sick.

Despair turned to
•

hope as Henry and Betty prayed together, knowing the Lord would heal
her.

Henry turned from God when "God took her," without ·answering their

prayers.
Six years later, Henry was diagnosed as having liver cancer.

He

refused prayer, arguing that if God wouldn't heal his dedicated,
Christian wife, He wouldn't heal Henry.

I explained to Henry the ways

God heals, according to the studies of E. Stanley Jones, Frank B.
Stanger, and Kenneth C. Kinghorn.

Subsequent visits and dialogue on

divine healing changed Henry's attitude and Henry requested prayer for
his healing . . He came back to church and even shared wi th his Sunday
School
class how God had "mellowed" him.
. .

Henry's body deteriorated, but

his attitude was healed.
Hours before his death, Henry shared an affirmation of faith
pertinent to our study:
all right."

"It's going to be all right even if it's not

All healing is not physical.

redemptively by healing our attitudes.

God does give grace to suffer

The slowly dying Henry was

healed before he was resurrected.

•

Experience Four

On numerous occasions in his Journal, John Wesley testifies to
definite healing through God's power.

One Sunday night, at a love feast

in London, Wesley was seized with "pain in my back and head," a high
.f'
~ever,

an d "such a cough that I could hardly speak."

At the same time

he says that these words came into his mind, "these signs shall follow
them that believe."
•

•
•
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He prayed to God and the healing miracle followed:

"While I was

speaking my pain vanished away, the fever left me; my bodily strength
•

returned; and for many weeks I felt neither weakness nor

.

pa~n.
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Experience Five

•

Dr. Kenneth L. Bakken, a physician and international health
scientist, tells about a friend, Karen, who was told by psychiatrists
she would probably never be well.

They hoped that after ten years of

intensive psychotherapy and medication, she might be functional.

Karen

was confined to a psychiatric hospital, diagnosed as a paranoid
schizophrenic, homicidal and suicidal.

Dr. Bakken researched books and

sought out teachers and physicians, hoping a medical breakthrough might
be discovered to cure Karen of her illness . .
Karen's father was the pastor of a large church in California.
Hundreds of people in the congregation and community were praying for
Karen's recovery.
Karen deteriorated.

Two and one-half years passed with no results, while
At this "dark night of the soul," Karen's mother

was reminded of a little book called The Healing Light, by Agnes
Sanford, about prayer and healing.

•

Sanford believes God's will is that

we be whole in body, mind, and spirit.

Through prayer, we can be

channels of God's power and grace.
Out of desperation, Karen's father wrote to Ms. Sanford, who
prayed for people.
her home.

At Ms. Sanford's invitation, Karen's family visited

From that visit and prayer with Ms. Sanford, the Lord touched

57Wes1ey, Journal (May 8, 1741) .
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•
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Karen and healed her.

Sanford saw the fear and darkness that bound

Karen, commanded it to leave, and prayed for the love and light of God
to fill her.

58

Experience Six
My wife, Debbie, had fainted twice between the hours of four and
six one April morning in 1986.

Our family physician met us at the

hospital's emergency room and diagnosed Debbie as having an ectopic
•
•

•

pregnancy, complicated by a ruptured tube and dropping blood count .
•
Debbie was bleeding to death. Our doctor consulted the hospital surgeon
and Debbie was quickly taken to surgery.

Ironically, Debbie and I had

been told eighteen years earlier that she could not become pregnant
because of a deficiency in her body.
People allover the county prayed in our behalf.

After three

long hours, the surgeon carne to' the waiting room with the good news that
Debbie was going to be fine.

No doubt God gave wisdom, skill, and quick

reflex to these two doctors.

Through their efforts, the prayers of

•

many, and the sufficient grace of God, Debbie lived!
The story, however, does not end here.

Three months later,

Debbie was back in the physician's office with identical symptoms.
doctor feared another ectopic pregnancy.

The

Because of the rupture and

destruction of Debbie's only fallopian tube, coupled with the surgeon's
recent confirmation that having a child was impossible, we didn't know
what to expect.

Only God will be able to explain the results of the

58 Kenneth L. Bakken, The Call To Wholeness

Crossroad, 1987), pp. 5-6.

(New York:
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ultrasound taken two days later.
was born seven months later.

Debbie was pregnant!

Amanda Charis

Praying together in that hospital room
•

with our perfectly healthy new baby girl, we knew God had intervened
again.

Had Amanda been born earlier in our marriage, when we had been

praying so fervently for a child, we might not have adopted our
wonderful daughters, Anna and Mary Beth.

God's timing is perfect.

His

ways are not necessarily ours; I am so glad He knows best.

Summary
•

Biblically and historically, the church is responsible for assisting
persons in their quests for health.

Believing this, the church must

offer persons an opportunity to call upon God for help in healing.
a ministry becomes an evangelistic arm of the church.

Such

When, through the

church, resentments are cleared, faith is renewed, hope is reborn, love
becomes an active force, and .there is the release from pain and
sickness, then the evidence of God's healing power is flowing into
people.

The church's mission is being the channel through which God's

power flows.

The mode of application matters little.

God has no exclu-

sive healing method.
A healing ministry requires an active faith and a deep
commitment to Jesus Christ to calIon Him for healing.

A healing

ministry compels us to a more faithful prayer life and encourages a life
of holiness.

For the church that wants a healing ministry, this

unifying framework is offered, to help prepare for it.

Chapter 4

•

THE CONTEXTUAL PROJECT AND CONCLUSIONS

I initiated this study in the belief that Jesus entrusted the
healing ministry to His church.

Jesus instructed His followers to

preach the Good News and to heal the sick (Lk. 9:2).

On Pentecost,

Peter preached and thousands repented and were baptized.

Immediately

thereafter, the Bible records that many miracles were done by the
apostles (Acts 2:43).

The healing of the lame man through the ministry

of Peter and John is reported in the third chapter of Acts.

The

apostles' ministry was not a ministry of preaching the Gospel OR healing
the sick.

It was both.

There are, however, divergent attitudes today about divine
healing and the healing ministry in the Christian community.

Through

lessons and pre-teaching and post-teaching surveys, the study provides a
framework to unify a congregation and create a more receptive attitude
toward divine healing and a healing ministry.

The purpose of the

lessons was to inform, enlighten, encourage, and unify a United
Methodist congregation in its efforts to fulfill its mission as the Body
of Christ.

The church would then be prepared for the application of a

healing ministry.

The surveys tested the hypothesis and assumptions of

this study, and answered the questions in the "Analysis" section of
chapter one.
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The Contextual Project

•

A contextual project was conducted to test the hypothesis and
answer the questions stated in this paper.

The project was limited to

three adult Sunday school classes and the Wednesday Bible study at
Andalusia, Alabama's First United Methodist Church.
classes were:

The Sunday school

The Men's Bible Class (older men); the Ethel Chapman

Class (older women); The Wesleyan Class (young adult couples and
singles).

These groups were approximately 55% of the active adult

•
members and a good cross section of the church's adult population.

The

project took four months to complete, from the first Sunday in January,
1988 to the last Wednesday in April, 1988 .
•

Each of the four groups went through a one month, three phase

,
•

procedure, consisting of a survey, four teaching sessions, and another
survey.

The second survey was a repeat of the first.

aware of the others involvement.

No group was

As a matter of convenience, the

Wesleyan Class participated in January, The Men's Bible Class in
February, The Ethel Chapman Class in March, and the Wednesday Bible
.

Study in April.

The surveys were compiled and compared.

Phase One - A Healing
Survey
Each group member received a healing survey (See Appendix A)
designed to discover:

their attitudes about divine healing and the

healing ministry; their understanding of the biblical andmissional
implications about divine healing and the healing ministry for the local
church.

The parameters for measuring the survey are listed below:
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Group I
Group II
Group III

age 19-45
age 46-65
age 66 and over

Methodists

=M

Non-Methodists

=NM

•

= 51% or more of their church life
as Methodists
= 50% or less of their church life
as Methodists
•

Rating:
1
2
3

4
5
6

Strongly Disagree
(Disagree)
(Slightly Disagree)
(Slightly Agree)
(Agree)
Strongly Agree

Pre Teaching
Post Teaching

= Before presentation of framework
= After presentation of framework
•

AVG ... weighted average
(The "weighted average" process created fairer and more accurate
results. A weighted average considers each group's population in the
study and arrives at an average based on population as opposed to an
arithmetic average which does not consider each group's population.)
Of the fifty-seven survey respondents, none had previously
participated in a healing study.

The following chart categorizes the

population:
Pre-Teaching Population
Group

Age

#M

#N/M

I

19-45

10

6

II

46-65

6

4

II

over 65

28

3

The following table shows weighted averages from the
pre-teaching survey:

•
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•

•

Pre-Teaching:

Total Population

•

Statement

Weighted Average

1

Sickness is a sign 6f disobedience to God. .

1. 67

2

"Resurrection" is the greatest healing.

4.90

3

Healing prayer is meaningful for the sick.

5.32

4

Divine healing exists today

4.97

5

The church should have a healing service.

3.53
.

6

The healing ministry was a ministry for the early church only.

2.55

7

If sick, I would like to know people are praying for my healing.5.19

8

I .would pray for someone's healing.

5.18

9

God causes illness.

1. 97

10

All healing is from God.

4.09

11

Unanswered prayer for healing indicates lack of faith.

2.11

12

Healing serVices are appropriate expressions of a
healing ministry

3.83

13

God wants everyone healthy.

4.85

14

Scripture encourages the church's participation
in a healing ministry.

4.45

15

Faith always results in healing on earth.

2.90

16

I believe people have the gift of healing today.

3.33

17

I will not read about divine healing.

2.96

18

A church should have a "prayer chain" of people for
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healing needs that arise.

4.11

19

Physicians and medicine are the only means of healing today.

2.27

20

"Salvation" and "Wholeness" mean the same thing.

3.75

21

If

22

A pastor should preach on healing.

23

I would go to a healing service.

24

A healing worship service helps a pastor's ministry to

sic~,

I would go forward for prayer at a worship service.

2.74
3.87

•

3.27

the congregation

3.30
,

•

25

Lay people should be taught about divine healing.

4.02

This ,t able indicates that all three groups (M and N/M) strongly
agree that:

divine healing exists today; God's will is health; prayer

is meaningful for the sick.

There is agreement that:

Scripture

•

encourages a healing ministry in the local church; there iSll't much
interest in this area of ministry; they would not likely go to a healing
service; they would not likely go forward for prayer.
Not shown in

th~

table are disagreements regarding:

the

benevolence of God; the validity of a healing service; going forward for
prayer at a healing service.
•

(1) Methodists believe God is more benevolent than do
non-Methodists.
(2) Groups II and III believe God is more benevolent than Group
I members believe.

..

(3) Older adult members are more receptive than younger adult
members to a healing service in the church.
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(4) Methodists are more receptive to a healing service than
non-Methodists.

•

(5) The non-Methodists in Group I appear to be the least
receptive to a healing ministry in the local church.
(6) The non-Methodists in Group I also have a view of God that
is the least benevolent of the groups.
(7) EVen though the feelings are not strong, the Methodists are
more

r~ceptive

than the non-Methodists to the church having healing

•

serv~ces.

(8) The overwhelming majority of the responses expressed a range
from indifference to disinterest in divine healing and a healing
•
•
m~n~stry.

•

This brief survey supports the following conclusions:

1.

The understanding of biblical truth does not necessarily

correlate with intentional ministry.
2.

The church does not understand the implications of "The Body
; ...

of Christ." God wants to practice healing through His church, but the
church is indifferent.
•

The church has the attitude that healing is

God's mission and not His church's •
3.

The church agrees with the theory of a healing ministry but

rejects the practice of a healing ministry.
4.

Few in the church include healing in the church's theology

of mission.
5.

This survey also revealed the following general discoveries:

•
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a. Those who had spent a greater percentage of their time
in the Methodist Church than in another denomination had a
more benevolent view of God •
•

b. A non-Methodist's view of God becomes more benevolent
over time spent in the Methodist Church.
c. The older person has a more benevolent attitude about
God.
•
d. The older person is more receptive to a healing serVl.ce.

e. The older person is more receptive to going forward for
prayer at a worship service.
f. Interest in divine healing grows with age.
(See Appendix C)

Although this survey was limited, it was insightful.

Lay people

do have different attitudes and understandings about divine healing and
the healing ministry.

A framework that unifies a congregation in

vision, direction, and motivation for ministry can be beneficial for the
church and the cOllllilunity.

Phase Two - Teaching
Four weekly lessons on divine healing and the healing ministry
followed collection of the surveys.

Each lesson focused on one of the

four points of what theologian Albert Outler called the "Wesleyan
Quadrilateral."

The Wesleyan Quadrilateral was chosen as the model for
•
•

the framework for two reasons:
(1) It identifies the four theological criteria to which John
Wesley, the father of Methodism, appealed as a Christian teacher:
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Scripture, Tradition, Reason, and Experience.

Wesley believed the

living core of the Christian faith was revealed in Scripture,

•

illuminated by tradition, vivified in personal experience, and confirmed
by reason.
(2) The Book of Discipline of the United Methodist Church also
-

acknowledges these four sources as the boundaries and guidelines for
Christian theology within the United Methodist Church.
allow for variety in United Methodist theologizing.

These sources

Jointly, they have

provided a broad and stable context for reflection and formulation in
the United Methodist Church's quest for a vital and appropriate
.
i
.
1
Ch rl.st an Wl.tness.
-

Before beginning the first lesson, I asked each class member to
state -his or her first impression after hearing the words, "Divine
healing." Most of the responses were favorable:
"God," "Pentecostals," "doubt," "Jesus."

"Miracles," "Power,"

Next, I asked each to state

his or her first impression after hearing the phrase, "Healing
··
"M ost responses were un favorable'.
Ml.nl.stry.

"Elmer Gantry," "Quack,"

"Money," "fanatacism," "a fad," "not sure," "Jesus," "sawdust,"
" Pentecosta1
l.sm,
' " "1 ong ago. "

I told them I would be teaching on these

subjects for the next four weeks because of some personal convictions
and a desire to clear up confusions they might have from listening to
the many interpretations being presented today.

These lessons offered

another viewpoint for their consideration.

•
•

lRonald P. Patterson, ed., The Book of Discipline (Nashville:
United Methodist Publishing House, 1984), p. 78.
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Lesson One, using the Reason criterion, introduced the concept
of a holistic ministry, explaining this was Jesus' view.
had a three-fold purpose:

This lesson

to give a biblical basis for a total person

ministry, not just a part; to help the class understand why Jesus'
ministry included more than spiritual healing; to show that a holistic
ministry continued in the post-Apostolic Church.

Holistic ministry was

normal in the church then and is neglected now.
The primary source for introducing the holistic ministry's
biblical basis is The Great Physician by Lindsey P. Pherigo.

In a

simple overview, the class was told that in the Hebrew tradition, a
human being was a living "nephesh"--a body-soul unity.

When a person's

relationship 't o God was right, that person was in "shalom" (healthwholeness-peace).

In the early Christian Greek tradition, that right

relationship was called "soteria" (salvation).

The Greek verb "sozo"

(the active aspect of the concept "soteria") has a wider meaning in Luke
7:1-10.

The centurion comes to Jesus requesting Him to "diasoze" (heal)

his slave.

It was a physical concern, not a spiritual concern.

At the

end of the story, the slave is "hygiainonta" (restored to health).
"Sozo" and "soteria" are intimately linked with "hygiaino" (hygiene).
Salvation means good health.
dimensions of the person--a

"Shalom" and "soteria" included all

.

un~ty.

helps explain Jesus' ministry.

2

An understanding of these words

He did not compartmentalize a person but

viewed the person as a whole.

2Lindsey P. Pherigo, The Great Physician (New York: The General
Board of Global Ministries, The United Methodist Church, 1983), p. 18.

•

•

75

In Divine Healing of the Body, Sid10w Baxter reports this same

ministerial approach continued in the Early Church.

Baxter quotes

extensively from the writings of the church Fathers who lived during the
first three centuries, finding that hea1ings in body, spirit, and
emotion were frequent experiences through Christians in ministry •
.

Today, it appears that there is a tendency to retreat into a dualism
that leaves the physical health concerns to the physician while
reserving for the church only the spiritual health needs •

•
An opportunity for questions and discussions concluded the first
lesson.

Members expressed fear, apprehension, and confusion about a

healing ministry and asked similar questions regarding the logic of a
•

healing

•
•
m~n~stry

for the twentieth centurv.
"

Members were concerned

•

about applying a healing ministry (particularly anointing with oil and
the laying on of hands) and were skeptical about results.

In comparing

how the four groups reacted at the end of this first lesson, I observed
that the Ethel Chapman Class and the mid-week Bible study group were
more inquisitive and open to discussion than the other two classes.
Men's Bible Class discussed very little.

The

The Wesleyan Class was mute,

except for one of the young men who expressed doubt about divine
healing.
Lesson Two focused on Scripture, the Hes1eyan Quadrilateral's
primary point.

The major contributing resources for this lesson were

The Healing Ministry in the Church by Bernard Martin, God's Healing
COllilliunity by Frank B. Stanger, and Healing and Christianity by Morton T .
•

Kelsey.

The lesson began with this question:

participated in a healing ministry?"

"Have you ever

The only positive response from
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the four groups came from a young lady who grew up in a Pentecostal
•

church.

•
•

The New Testament scriptures report many healings through Jesus
and His followers--forty-one in all (See Appendix B).
the will of His Father (John .6:38).

Jesus came to do

The will of God being the salvation

of the human being (body-soul unit), physical healing was one of its
constituent elements.

"Jesus went through all the towns and villages,

teaching in their synagogues, preaching •.• and healing every disease and
sickness" (Matt. 9:35).

It was not possible to determine a particular

method Jesus used in healing the sick.

He incorporated no particular

words to be used as a formula for healing.
•

variety of methods Jesus used.

Scripture discusses the

Jesus often asked the person to do

something as an expression of faith ("stretch forth you hand," "take up
your bed," "go show yourself").
times, He did not.

Sometimes Jesus demanded faith; other

He reached out and touched; He was touched.

was done in His presence, and it was done at a distance.

Healing

Jesus healed

by word, touch, faith and all of these in combination.
After reviewing some biblical illustrations of the methods Jesus
used in healing, I considered the reason for the disciples' healing
ministry and their methods.

Jesus modeled the healing ministry for His

disciples but He also instructed them to conduct it.

"When Jesus had

called the Twelve together, he gave them power and authority .•. and he
sent them out to preach the kingdom of God and to heal the sick" (Luke

9:1-2).

The disciples healed at Jesus

,

.

.

cOlllmand and their methods
•

included word, touch, and anointing.

The healer was the instrument but

it was God doing the healing, and the disciples acknowledged it.

Peter

healed the paralytic, Aeneas, saying, " ..• Jesus heals you •.• "(Acts
-

•
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(9:34)-.

Peter and John witness to the source of their healing power

when the lame beggar was healed at the gate called Beautiful.

-

Peter

says, "In the name of Jesus Christ of Nazareth, rise up and walk" (Acts
3:6).

I included these references in this lesson as a reminder that

effective ministry is always done through the power of God.
isn't so important.

The method

Francis MacNutt says, "there is no one method or

technique that always produces results:

God wants us to depend on

Him--not upon a technique.,,3
Acts mentions mUltiple healings on seven occasions:
5:12-16; 6:8; 8:5-8; 14:3; 19:8-12; 28:9.

Acts 2:43;

I detailed these in the

lesson to prove that the church in Acts took seriously the Lord's
commission to "go teach--go preach--go heal."

The healing ministry was
-

not a problem that needed solving (how do I do it?), but a reality that
was never in doubt.

Filled with the Holy Spirit and having complete

faith in Jesus, Jesus' followers preached and healed as their Lord had
done and exactly as He had cOlllluanded them.
This lesson provided the biblical foundation for a healing
ministry and raised the awareness of biblical implications for a healing
ministry in the church today.
of this lesson:

Students asked good questions at the end

"If this is part of the church's ministry, why haven't

we heard about it?"

"Do United Methodists really believe like this?"

,

Interestingly, the questions all came out of the Wesleyan Class.

This

class was least receptive of the four groups to what was being taught.
The lesson concluded that when they prayed for the sick, they were

3Francis MacNutt, Healing (Indiana:
195.

Ave Haria Press, 1974), p.
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involved in a healing ministry.

The majority either didn't realize this

or considered the conclusion surprisingly suspicious.

•

By the beginning of the third lesson; the Wesleyan Class was
demonstrating the greatest changes in attitudes.

Attendance grew more

(percentage-wise) in this class during the four weeks than any other
class.

Class members were talking about healing in light and heavy

conversation even before the class began.
Lesson Three focused on Tradition.

Major resources were Divine
•

Healing of the Body by Sidlow
Baxter,
Health
and
Medicine
in
the
•
•

•

Methodist Tradition by E. Brooks Holifield, and references on John
Wesley's life from Frank B. Stanger's personal library.

The third

lesson informed the classes on the Wesleyan tradition associated with a
healing ministry.
No one knew John Wesley had a healing ministry.

No one had

•

heard he practiced medicine and prayed for physical healing.

I read

several experiences to the class where Wesley reported in his Journal
that he used medicine, prayer, or both to bring relief to the sick.
Both methods are clearly compatible with Methodist tradition.

Wesley

believed suffering was not to be sought or accepted, but was to be
overcome by any method.

Suffering was an enemy and not God's will.

This lesson reported that in the waning years of the eighteenth
century and the early years of the nineteenth, Wesleyan preachers
dispensed medical prescriptions and prayed with the sick for healing.
On the American frontier, where Methodism became one of the largest of
•

the Protestant churches, the circuit riders were often the closest to a
physician anyone could find.
ministering to the sick.

Classes also stressed the importance of

The guides for class leaders reconmlended both
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•

visits· and prayers for the sick.

The lesson concluded with two

observations:

•

(1) The Companion to the Book of Worship contains a procedure
entitled, "Laying on of Hands and Intercessory Prayers for Healing,"
which expressed the belief of United Methodists in healing.
this procedure to the class.

I read

It also added the blessings of the Church
.

for the practice of a healing service within the local church.
(2) The "Upper Room" Ministries conducts weekly healing
services.

It's director travels across the country giving leadership

training workshops on healing designed for churches interested in an
intentional healing ministry.
At the end of the lesson, I allowed for COllllllents and questions.
Without exception, all COllllllents and questions in each class funneled to
one:

"Why isn't everyone healed?"

Members of each group felt good

about their Wesleyan roots in a healing ministry but hesitated, however,
to keep the tradition alive.

Each group included people whose prayers

f"or someone's healing had seemingly been "unanswered." These unanswered
prayers were interpreted as failure and became a negative reinforcement.
I addressed this in lesson four.
Experience was the focal point of Lesson Four, the last
criterion of the Wesleyan Quadrilateral, completing the framework
offered in this study.

Lesson Four's significant resources were The

Gospel of Healing by A.B. Simpson, God's Healing Community by Frank B•
.

Stanger, and Miraculous Healing by Henry Frost.

This lesson defined the

different kinds of healing and illustrated them with specific
experiences.

The lesson then reminded the classes there is no exclusive

method for healing and that the sovereignty of God must not be
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overlooked.

The lesson concluded by affirming the grace and power of

God, accepting the fact He knows best.

If measurable healing is

.

deferred, it is not because God does not care; it is because He has
something better in store that only eternity will reveal.

The lesson

concluded with a statement from Frank Stanger.
" .••• every Christian is called by God to be a minister of
healing and thus exercise a personal ministry of healing. Everyone
who has experienced the healing power of the risen Christ and whose
heart is set on fire by the Holy Ghost is already in his ministry.
Every Christian has a healing ministry. Each of us, regardless of
calling, has a role in the healing cOllilliunity. In a real sense the
ministry
healing is a part of the universal priesthood of all
believers.

0t

A closing discussion in each group indicated a receptive attitude about
.

.

divine healing and the healing ministry.

Some did not say anything, so

interpreting the attitude of the majority is difficult.

Some closing

cOllllllents and requests made by class members:

1. I would like for us to pray for my brother, who has
•

meningitis (a young woman in the Wesleyan Class [N/M]).
2 • PI ease pray f or me.

I'm having a hard time forgiving my

father-in-law (a young woman in the Wesleyan Class [M]).
3. I have felt so bad for twenty-five years.

I prayed for my

son to get well and when he died, I thought I was being chastised.
Thank you for helping me (a woman in the Wednesday Bible study [M]).
4. I still don't understand it, but it must be true.

Two months

ago, two neurologists had diagnosed my husband having "myasthenia
•

•

4Frank B. Stanger, God's Healing Community (Nashville:

Abingdon, 1978), p. 137.

•
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gravis."

The preacher layed hands on his head and prayed for his

healing and he experienced a sensation he can't describe.

At our next

visit with the neurologist, my husband had no signs of illness.
.

We

don't understand it, but something wonderful has happened (a woman in
the Ethel Chapman Class [M]).
5. If the Pentecostals can do it, I guess

yre

can too (a man in

the Men's Bible Class [M]).
6. I never thought of death being a door to healing for my wife.
Thanks (a man in the Men's Bible Class [M]).
7. I feel better knowing God didn't cause my son's death because
He needed another angel (a young man in the Wesleyan Class [N/M].
8. What do we do now? (a ' man in the Wednesday Bible Study [M]).

Not everyone was receptive; some appeared indifferent.
Nevertheless, evidence indicated a more receptive spirit in each group.
Some were even healed!
this last lesson.

I conducted a second survey at the conclusion of

This study now considers the survey results and

compares them with results from the first survey •

•

Phase Three - Post Teaching
Survey
At the conclusion of the fourth lesson, I repeated the original
survey.

By comparing results from the first and final surveys, I would

determine any changes in opinions or understanding of the biblical and
missional implications about divine healing and the. healing ministry.
The final survey was not intended to be a sophisticated statistical
analysis, but to determine if the framework was effective.
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Seventy-four people responded to the final survey.

The

following chart categorizes the participants:

Group

Age

•

flN/M

ftM
•

I

19-45

15

9

II

46-65

11

5

III

over 65

32

2

In order to fairly compare results and arrive at true results, I
used a "weighted average" (as in the first survey).

While final survey

results and first survey results were not drastically different, they
give some profitable information.
The following comparison shows the differences between the
weighted averages of all participants in the pre-teaching survey and the
weighted averages of all participants in the post-teaching survey:

•

•
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•
•

Comparison of
Total Population
PrePostTeaching
Weighted Average

•

Statement

1

Sickness is a sign of disobedience to God.

1. 67

1.35

2

"Resurrection" is the greatest healing.

4.90

4.93

3

Healing prayer is meaningful for the sick.

5.32

5.24

4 'Divine healing exists today

4.97

4.98

5

The church should have a healing service.

3.53

4.08

6

The healing ministry was a ministry for the

2.55

2.39

for my healing.

5.19

5.41

8

I would pray for someone's healing.

5.18

5.46

9

God causes illness.

1. 97

1.07

10

All healing is from God.

4.09

4.25

11

Unanswered prayer for healing indicates lack of faith. 2.11

1.63

12

Healing services are appropriate expressions of a

.

early church only.
7

If sick, I would like to know people are praying

•

13

healing ministry

3.83

4.07

God wants everyone healthy.

4.85

5.14

-
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14

Scripture encourages the church's participation
in a healing ministry.

4.45

4.69

15

Faith always results in healing on earth.

2.90

2.51

16

I believe people have the gift of healing today.

3.33

4.01

17

I will not read about divine healing.

2.96

2.00

18

A church should have a "prayer chain" of people for

4.11

4.65

healing today.

2.27

1. 70

20

"Salvation" and "Wholeness" mean the same thing.

3.75

3.29

21

If sick, I would go forward for prayer at
a worship service.

2.74

3.75

A pastor should preach on healing.

3.87

4.47

healing needs that
19

Physicians and medicine are the only means of

•

22

•

23

I would go to a healing service.

24

A healing worship service helps a pastor's ministry
to the congregation

25

3.27

3.86

3.30

3.94

4.02

4.41

•

Lay people should be taught about divine healing.

A comparison of the weighted averages gives the following
results after the presentation of the framework.
1. An increased receptivity to a healing service in the local
church.
2. An increased understanding that the mission of the church
includes a healing ministry.
3. An increased receptivity to the idea of going forward for
prayer at a worship service.
•
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4. An increased awareness of God's benevolence.
5. More interest in healing.

•

6. Teaching can affect change in the way a local church views
its mission as the Body of Christ.
A comparison of the weighted averages of Methodists with
Methodists, and non-Methodists with non-Methodists resulted in the
following:
1. Methodists and non-Methodists were willing to be taught about
•

divine healing and the healing ministry.

•

2. Methodists and non-Methodists were more receptive to a
healing service.
3. Methodists and non-Methodists were more interested in divine
healing.
4. Methodists and non-Methodists would be more likely to go
forward for prayer in a worship service.
5. Methodists and non-Methodists had a better understanding of
. biblical implications with missional implications about a healing
•
•
m~n~stry.

6. Methodists and non-Methodists had a more benevolent view of
God.
A comparison of the weighted averages between Methodists and
non-Methodists indicate the following:
1. The non-Methodists changed more drastically than the
Methodists.
•

2. Methodists are still more receptive to having healing
services in the local church.
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•
•

3. Non-Methodists are not more receptive than Methodists to

going forward for prayer at a healing service.
•

4. Methodists are not more interested in healing than

non-Methodists.
5. Non-Methodists now have a more benevolent view of God than
Methodists.
6. The differences between the Methodists and non-Methodists
were not as drastic in the second survey.

(For a more detailed

statistical analysis, comparing Methodists with Methodists,
non-Methodists with non-Methodists, and Methodists with non-Methodists,
see Appendix

D)~

In comparing the three groups, the differences in attitude and
understanding about divine healing and the healing ministry are evident
(See Appendix E).
Groups II and III.

Group I demonstrated more significant change than
Group II did not change significantly.

Nevertheless, all three groups are now more unified in understanding and
attitude about divine healing and the healing ministry than they were
before the framework was presented.

See the detailed analysis comparing

the three groups (Appendix F).
After comparing the two surveys, this study concludes:
1. Teaching affects positive change in the laity's understanding
of divine healing and the healing ministry's biblical and missional
implications.
2. The absence of a framework deters receptivity to a healing
•

ministry.

Before these lessons were presented, none of the participants

had studied the healing ministry of Jesus and the church.

The first
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survey indicated a low degree of interest and receptivity to a healing
ministry.

In comparison, the second survey showed favorable chang.e.

3. Older adults are more receptive to a healing service than
younger adults.
in their ways.

This is at least one time when older adults are not set
Even though a healing ministry is not traditional at

Andalusia's First United Methodist Church, the elderly show a great
interest.

This indicates the interest in being healed increases as the

person ages (probably due to the deterioration of the body with age).

4. People who have spent most of their church life under
Wesleyan theological influence are more receptive to healing services.
This may explain why so few churches outside of Wesleyan theological
•

influence practice healing.

5. A proper framework unifies the church and prepares it to
respond more favorably to divine healing and a healing ministry.
6. This study's framework created a more receptive attitude
toward a healing ministry in all three groups.

7. The Wesleyan Quadrilateral is a unifying framework that helps
prepare a local church for a healing ministry.

Whether or not the framework of this study is adopted or even
necessary for a local church preparing for a healing ministry, the
reader must be the judge.
·
·
I
f
prove to b e b ene ~c~a •

I have simply offered a "tool" that could
It was to me.

The final chapter will summarize

my findings, conclusions, and recoulillendations.

Chapter 5
•

SUMMARY

This study recognizes that attitudes and understandings on divine
healing and the healing ministry are diverse.

The study provided a

framework to unify a congregation considering or preparing for a healing
ministry.

Researched related literature helped form the framework .

•
This study has offered a limited examination of the scriptures and
church history to determine the biblical and historical implications of
divine healing and a healing ministry and conducted a contextual project
.

to test the hypothesis and assumptions, and to answer related questions .
•

•

The study assumed God intended the church to practice healing

and that a framework could unify a congregation in cohesiveness of
thought and understanding regarding divine healing and a healing
ministry.

When that happened, the local church would be more prepared,

collectively, to practice a healing ministry.

The Contextual Project and Results

The contextual project's purpose was to test the hypothesis and
answer the questions presented earlier in this study.

The framework to

be tested was the "Wesleyan Quadrilateral," selected because it
represents the four theological criteria (scripture, tradition, reason,
•

and experience) to which John Wesley appealed as a Christian teacher.
These are the same four sources from which United Methodists derive
88

•

89
theological affirmations and by which they assess the adequacy of their
•

understanding and witness.

•

Four weekly lessons, each focusing on' one
.

point of the quadrilateral, were presented to four separate groups.

The

study assumed the effectiveness of this framework could be determined by
measurable differences between pre-teaching and post-teaching surveys.
Each lesson had a specific objective.

The first lesson (reason)

gave rational justification for a healing ministry.

A study of specific

biblical words illustrated the relationship between health and salvation
and explained that Jesus did not compartmentalize a human being.
viewed a person as a body-soul unity.
person.

Jesus

God was interested in the whole

Until the whole person was in harmony with God's will, there

could be no peace and wholeness as God intended.

This was why Jesus'

.

ministry included healing of body and mind as well as spirit.

Lesson

Two (scripture) explored the biblical and missional implications for the
healing ministry of Jesus and His followers.

The third lesson's

(tradition) purpose was to show the historical implications of a healing
ministry, accomplished through a limited review of the early church's
•

•

healing ministry and in John Wesley's ml.nl.stry.

The final lesson

(experience) confirmed the reality of God's healing grace taught in
scripture.

This lesson interpreted the church's mission today in light

of the fact that God healed in the past and He still heals in the
present.
A survey, related to lesson material, was distributed to each
group and collected before the first lesson was presented. The survey
•

was repeated after the last lesson.
compared.

The surveys were compiled and

The results confirmed the study's hypothesis and assumptions.

A proper framework unifies the church and creates a receptive attitude

•
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.

•

toward divine healing and the healing ministry.

•

Other studies based on

Jesus' ministry and the early church have encouraged the church to
become involved in a healing ministry.

Some books even include

directions on how to conduct a healing service.

The study's research

revealed no methods for unifying and preparing a congregation to
•

practice a healing ministry.

This study provides a method.

Again, this

study concludes that a proper framework will unify the church and
prepare the church to respond favorably to divine healing and a healing
ministry.
Divine healing is a sensitive and a confusing issue in the
church today.

Differences in understanding and opinion on divine
-

healing have created a polarity of attitudes ranging from fear to trust
•

and from doubt to assurance.

Within that climate, it is difficult to

intentionally conduct a healing ministry.
mission includes, "go heal."

Nevertheless, the church's

The proper framework unifies the church

and produces a receptive attitude toward divine healing and a healing
ministry.

The Wesleyan Quadrilateral has proven to be a proper

framework.

Conclusions

This study's hypothesis was that a proper framework would unify
the church and create a more favorable attitude to divine healing and a
healing ministry.

The framework selected for this study was the

"Wesleyan Quadrilateral."

Questions related to this study included:

Does the absence of a proper framework deter a receptivity to a healing
service?

-

Are younger adults more receptive to a healing service than
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older -adults?

Are people who have been in the United Methodist Church

more than half of their church lives more receptive to a healing service
than people who have been in the United Methodist Church less than half
of their church lives?

After presenting the framework (four lessons

based on the points of the Wesleyan Quadrilateral) to the participating
,

groups and completing pre-teaching and post-teaching surveys, the study
concluded:
-

1.

The proper framework benef.its a church preparing to start a

healing ministry.

The surveys showed that after the framework was

presented, there was:

(1) less diversity in opinions toward divine

,

healing and the healing ministry '; and (2) a more receptive attitude
toward divine healing and the healing ministry.
2. People sometimes do not believe in divine healing and the
•

healing ministry because they have never received any teaching on
healing.
3. A person's view of God determines attitude toward divine
•

healing.

The group with the lowest view of God's benevolence was also

least receptive to divine healing and a healing ministry.
4. The absence of a healing ministry in a local church does not
•

mean this ministry has been rejected.

There was no healing ministry at

Andalusia's First United Methodist Church.

Healing was never taught nor

considered to be one of the church's ministries commissioned by Jesus.
The survey shows that after the framework was in place, there was a more
•

receptive attitude to divine healing and the healing ministry than there
was in the absence of the framework.
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•

5. Attitude differences need not deter the local church from
engaging in a healing ministry.

As the surveys prove, attitudes can be

changed.
6. A healing ministry may be possible in a theologically
"liberal" church.

While the Andalusia, Alabama First United Methodist

Church is regarded in the Alabama-West Florida Conference as a "liberal"
church, it is receptive to divine healing and a healing ministry.
7. United Methodists are willing to be taught about divine
healing anq the healing ministry.

Attendance grew in each class during

the presentation of the four lessons, and surveys indicate that
interests also grew.
.

8. Older adults are more interested in healing than younger
adults.

Perhaps the older adults have greater needs.
9. Teaching can affect change in how a local church views its

mission as the Body of Christ.

The ·hypothesis and assumptions have been proven, in my
judgement.

I also believe the questions have been answered.

Study

results were restricted because time for presentation of the framework
was limited.

A scriptural basis for divine healing and a healing

ministry, for example, cannot be adequately taught in a forty-five
minute lesson.

In comparing the pre- and post-teaching surveys, changes

were sometimes insignificant.

While this study did not indicate a

drastic unifying response toward an acceptance of divine healing and a
•

healing ministry, the survey clearly indicates a trend in that
direction.

Extended studies in this area of ministry will probably

continue the trend.
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Recommendations

•

•

This study recommends that each local church practice a healing
ministry.

Not only did Jesus model the ministry of healing for His

followers, He instructed them to do so.

Healing, however, remains a

largely neglected ministry in the church. When the church practices a
healing ministry, it is being obedient to Christ and is ministering to
the hurting people of this world who need it.
Because of the diverse attitudes, opinions, and understandings
about divine healing and a healing ministry, I also recommend that a
healing ministry not be initiated until a proper unifying framework is
presented.

The framework unifie.s a local church in thought and creates

a receptive attitude for divine healing and a healing ministry.

Divine

healing is one of the most sensitive and confusing areas of ministry in
the church today.

The healing ministry need not be a vehicle that tears

down the church when it can be a means for building up the church.
provides restoration, reformation, and reconciliation to the church
members and the community as the church reaches out in the name of
Jesus.
As a result of this study, I recommend that the "Wesleyan
Quadrilateral" be considered as an appropriate framework for those
United Methodist churches considering or preparing to implement a
healing ministry .

•

It

,

,
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,

Su

stions for Further St
,

A study on the pastor's relationship to the effectiveness of a
church's ministry, particularly a healing ministry, would be helpful.
With the appointive system for pastoral assignments in the United
,

Methodist Church, would a healing ministry in the local church

•

r~se

or

fallon the basis of the pastor's view of divine healing?
The results of this study suggests that additional investigation
comparing the relationship of healing services in the local church and
theological roots be considered.

John Wesley, for example, believed the

gift of healing was still operative and John Calvin did not.

What

.

influence have their beliefs had'in the local church?
I further recolllmend that there be a study on the pastor's role
in behavioral modification in the local church.

When does a pastor

cease to be an influence and become a manipulator?
The framework in this study affected change.

A related study

would examine the causes for change when the framework was offered.
In this study, older adults were more receptive than younger
adults to divine healing and the healing ministry before and after the
teaching.
•

A study considering the implications of these attitudes might

prove helpful to ministry in the local church.

SunIDlary

,

The world is full of people who are hurting.

In many cases, the

church has the privilege of doing something for these people.

Jesus

sent His followers out to preach the kingdom of God and to heal the sick
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and gave them the power to heal.
withdrawn.

That commission has not been

Not until the church obeys that cOllililission will it be'

faithfully fulfilling the purpose for which Jesus established the
church.

If the local church can unify in its biblical and missional

understanding, realizing that ministry includes healing, the church will
be in a position to receive and to transmit the healing grace and the
power of God.
At best, physical and psychological healings are but for the few

•

years we live in these mortal bodies.
health and bodily comfort.

We need not make a fetish of

God is far more interested in our spiritual

health and our preparation for the higher destiny that is ours through
,

,Jesus Christ.

God is sovereign,and He is love.

He knows what is

•

best--when to heal and how to heal.

Let us remember that only in

eternity can we know the fullness of physical, psychological, and
spiritual health.

Jesus said, "I am the resurrection and life; he who

believes in me, though
he
die,
yet
shall
he
live
.•.
"
(John
11:25).
,

,

•

.
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APPENDIX A

•

Healing Survey
•

Age:

19 - 35

(

)

36 - 65

Church member how many years?

(

)

1 - 5 (

over 65
)

6 - 10

(

(

)

)

over 10 (

)

United Methodist how many years? _______ Other denomination how many
years? ______
Male

(

)

What other denomination?
Female

(

------------------------------•

)

I have
( ) have not ( ) had the opportunity to be a part of a study of
the healing ministry of Jesus and the church.
Strongly
Disagree

Strongly
Agree

Sickness is a sign of disobedience to God

1

2

3

4

5

6

"Resurrection" is the greatest healing

1

2

3

4

5

6

Healing prayer is meaningful for the sick

1

2

3

4

5

6

Divine healing exists today

1

2

3

4

5

6

The church should have a healing service

1

2

3

4

5

6

The healing ministry was a ministry for the
early church only

1

2

3

4

5

6

If sick, I would like to know people are
praying for my healing

1

2

4

5

6

I would pray for someone's healing

1

2

3

4

5

6

God causes illness

1

2

3

4

5

6

All healing is from God

1

2

3

4

5

6

Unanswered prayer for healing indicates
lack of faith

1

2

3

4

5

6

1

2

3

4

5

6

•

Healing services are appropr1ate
expressions of a healing ministry

•
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Strongly
Agree

Strongly
Disagree

•

•

God wants everyone healthy

1

2

3

4

5

6

Scripture encourages the church's
participation in a healing ministry

1

2

3

4

5

6

Faith always results in healing on earth

1

2

3

4

5

6

I believe people have the gift of
healing today

1

2

3

4

5

6

I will not read about divine healing

1

2

3

4

5

6

A church should have a "prayer chain"
of people for healing needs that arise

1

2

3

4

5

6

Physicians and medicine are the only
means of healing today

1

2

3

4

5

6

"Salvation" and "Wholeness" mean the
same thing

1

2

3

4

5

6

If sick, I would go forward for prayer
ata worship service

1

·2

3

4

5

6

A pastor should preach on healing

1

2

3

4

5

6

I would go to a healing service

1

2

3

4

5

6

A healing worship service helps a
pastor's ministry to the congregation

1

2

3

4

5

6

Lay people should be taught about
divine healing

1

2

3

4

5

6

•

•

-
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APPENDIX B

-

•

This tabulation of the healing works described in the Gospels
follows, arranged in the order listed by Kelsey, pp. 55, 56.

No.

Healing

Matt

Mark

Luke

2.

Man with unclean spirit
Peter's mother-in-law

8:14

1:23
1:30

4:33
4:38

3.

Multitudes

8:16

1:32

4:40

4.
5.

Many demons
A leper

8:2

1:39
1:40

5:12

6.

Man sick of the palsy

9:2

2:3

5:17

John

•

~s

as

Method

-

1.

•

•

7.
8.

Man's withered hand
Multitudes

12-: 9 3: 1
12:15 3:10

6:6

9.

10.

Gerasene demoniac
Jairus' daughter

8:28
9:18

5:1
5:22

8:26
8:41

11.

Woman with issue of blood

9:20

5:25

8:43

12.

A few sick folk

13:58 6:5

13.

Multitudes

14:34 6:55

14.

Syrophoenician's daughter

15:22 7:24

15.

Deaf and dumb man

7:32

16.

Blind man (gradual healing)

8:22

17.

Child with evil spirit

17:14 9:14

18.

Blind Bartimaeus

20:30 10:46 18:35

19.

Centurion's servant

8:5

20.

Two blind men

9:27

21.

Dumb demoniac
Blind and dumb demoniac
Multitudes

9:32
12:22
4:23

22.
23.

•

9:38

7:2

11:14
6:17

Exorcism, word
Touch, work;
prayer of friends
Touch, word;
faith of friends
Preaching; exorcism
Word, touch;
leper's faith &
Christ's compassion
Word; faith of
friends
Word; obedient faith
Exorcism; response
to faith
Word, exorcism
Word, touch; faith
of father
Touching His garment
in faith
Touch (hindered by
unbelief)
Touch of His garment,
friends' faith
Resp. to mother's
prayer, faith
Word, touch;
friends' prayer
Word, touch;
friends' prayer
Word, touch; faith
of father
Word, touch,
compassion; faith
Resp. to master's
prayer, faith
Word, touch; men's
faith
Exorcism
Exorcism
Teaching, preaching,
healing

104
No.

Healing

Matt

24.

Multitudes

9:35

25.

Multitudes

11:4

Mark

Luke

Method

John

Teaching, preaching,
healing
Proof to John Bapt.

7:21

•
~n

•

26.

Multitudes

14:14

27.

Great multitudes
Great multitudes
Blind and lame in Temple
Widow's son
Mary Magdalene & others
Woman bound by Satan
Man with dropsy
Ten lepers

15:30

28.

29.
30.
3l.
32.
33.
34.

9:11

Malchus' ear
Multitudes
Various persons

38.
39.

Nobleman's son
Impotent man

Compassion, response
to need
Faith of friends

19:2
21:14
7:11
8:2
13:10

14:1
17:11
•

35.
36.
37.

6:2

•
pr~son

22:49

•

5:15
13:32

4:46
5:2

Word, compassion
Exorcism
Word, touch
Touch
Word; faith of the .
men
Touch
Exorcism, and not
stated
Word; father's faith
Word; man's faith

•

•

•
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APPENDIX C

•
•

Pre-Teaching Comparison
Age 19-45
1
2
3
4
5
6
7
8
9

10
11

12
13
14
15

Sickness is a sign of disobedience to God.
"Resurrection" is the greatest healing.
Healing prayer is meaningful for the sick.
Divine healing exists today.
The church should have a healing service.
The healing ministry was a ministry for the
early church only.
If sick, I would like to know people are praying
for my healing.
I would pray for someone's healing.
God causes illness.
All healing is from God.
Unanswered prayer for healing indicates
lack
of faith.
.
Healing services are appropriate expressions of a
healing ministry
God wants everyone healthy.
Scripture encourages the church's participation
in a healing ministry.
Faith always results in healing on earth.

I believe people have the gift of healing today.
I will not read about divine healing.
A church should have a ;Uprayer chain" of people for
healing needs that arise.
19 Physicians and medicine are the only means of
healing today.
20 "Salvation" and ''Wholeness'' mean the same thing.

16
17
18

If sick, I would go forward for prayer at
a worship service.
22 A pastor should preach on healing.
23 I would go to a healing service.
24 A healing worship service helps a pastor's ministry
to the congregation
25 Lay people should be taught about divine healing.

21

1.50
5.20
5.40
5.10
2.50

Age 46-65

1.30 2.60
5.00 4.60
5.00 5.50
5.30 15.30
,
2.80 ( 3.20

66 & over

2.25 ·1.57
6.00 4.60
6.00 5.25
5.75 4.56
5.00 3.83

AVG

1.00
5.60
5.00
6.00
4.00

1.67
4.90
5.32
4.97
3.53

2.85

2.00

2.55

I.

I•

1.80

3.20 13.30 1. 75
I
I
I

5.30
5.30
1.20
3.50

5.60 \ 5.80 5.50
5.30 5.80 . 6.00
2.10 1.80 3.00
3.50 4.40 5.60

4.88
4.81
2.14
4.03

5.00 5.19
5.60 5.18
1.00 1.97
5.60 4.09

1.50

1.50 11.60

2.50

2.46

2.60

2.11

3.10
5.20

2.60 '3.75
4.10 5.00

4.75
5.00

4.09
4.95

5.00
4.00

3.83
4.85

4.10
2.40

3.60
2.60

4.50
2 80
1 •

5.25
4.00

4.47
2.91

5.60
4.00

4.45
2.90

3.50
2.60

3.10 13.80
3.20 1.20

3.25
3.00

3.16 4.00
3.22 4.60

3.33
2.96

4.10

3.30

4.60

5.25

3.92

5.00

4.11

2.00
3.10

2.10
3.00

2.00
5.00

2.00
3.50

2.64 1.30
3.89 5.50

2.27
3.75

2.20
3.70
3.20

1.50
3.50
2.10

3.30
3.40
3.00

3.60
5.00
4.75

2.96
3.76
3.17

3.00
5.30
5.00

2.74
3.87
3.27

3.30
3.70

2.80
3.80

3.00
3.40

4.25 3.15
4.50 · 4.09

4.30
5.30

3.30
4.02
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APPENDIX D

,

Weighted Average Comparison
Pre-Teaching
Avg.
M

1
2
3
4
5

Sickness is a sign of disobedience to God.
IIResurrection ll is the greatest healing.
Healing prayer is meaningful for the sick.
Divine healing exists today.
The church should have a healing service.

6 The healing ministry was a ministry for the
early church only.
7 If sick, I would like to know people are praying
for my hea ling.
8 I would pray for someone's healing.
9 God causes'illness.
10 All healing is from God.

Pre

Post-Teach
Avg.

N/M

1.70 1.57
4.75 5.40
5.32 5.33
4.79 5.57
3.43 3.83

M

N/N

1.39
4.82
5.24
4.89
4.00

1.23
5.34
5.22
5.28
4.36

Post
Diff. Diff.

.13
-.65
-.01

.16
-.52
.03

-.77 1-.39
I

-.40 i -· 36

I,,
,

2.60

2.42

2.48

2.06

•

.18 :, .43
,•

5.12 5.43
5.06 5.58
1. 902.22
3.96 4.55

5.37
5.43
1.07
4.09

5.52
5.58
1.06
4.84

•
•

-.31 • -.15
-.52
-.32
.01
-.59 1-.75
,
I

1-·15
•

I

I
11 Unanswered prayer for healing indicates
lack of faith.
12 Healing services are appropriate expressions of a
healing ministry
13 God wants everyone healthy.
14 Scripture encourages the church's participation
in a healing ministry.
15 Faith always results in healing on earth.
I believe people have the gift of healing today.
I will not read about divine healing.
A church should have a IIprayer chain II of people for
healing needs that arise.
19 Physicians and medicine are the only means of
healing today.
20 IISalvation" and ''Wholeness'' mean the same thing.

16
17
18

If sick, I would go forward for prayer at
a worship service.
22 A pastor should preach on healing.
23 I would go to a healing service.
24 A healing worship service helps a pastor's ministry
to the congregation
25 Lay people should be taught about divine healing.

21

,

2.12

2.06

1.72 1.31

.06

.41
1

i•

3.80
5.02

3.92
4.30

3.98
5.20

4.38
4.93

-.12 : -.40
.72
.27

4.38
2.77

4.65
3.30

4.60
2.45

5.00
2.75

-.27 · -.40
-.53 ·-.30

3.32
2.78

3.35
3.48

4.10
1.97

3.67
2.14

-.03 , .42
-.70 -.17

4.05

4.29

4.58

4.89

-.24

-.31

2.40 1.88
3.81 3.58

1.84 1.22
3.24 3.45

.52
.22

.61
-.21

2.84
3.70
3.15

2.40
4.38
3.58

3.70 3.93
4.51 4.33
3.75 4.25

.44
-.68
-.43

-.24
.17
-.50

3.17
3.90

3.66
4.36

3.89 4.13
4.51 4.08

-.49
-.46

-.25
.43

•

•

•
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•

Post-Teaching Comparison
Age 19-45
M

1
2
3
4
5

Sickness is a sign of disobedience to God.
"Resurrection" is the greatest healing.
Healing prayer is meaningful for the sick.
Divine healing exists today
The church should have a healing service.

6 The healing ministry was a ministry for the
early church only.
7 If sick, I would like to know people are praying
for my healing.
8 I would pray for someone's healing.
9 God causes illness.
10 All healing is from God.

1.30
5.00
5.30
5.00
3.60

2.50

66 & over

Age 46-65

N/M

1.30
5.10
5.50
5.50
3.80

2.10

AVG

N/M

1.20
5.20
5.30
5.30
4.00

1.20 1.50
5.40 4.60
I
5.40 I 5.20
5.60 I 4.70
5.00 4.20

1.00 1.35
6.00 4.93
3.50 5.24
3.50 , 4.98
5.00 1 4 • 08

2.00

,I,
2.00 ! 2.39

3.00

M

N/M

M

II

2.30

i

'
,

I

,I•

5.70
5.30
1.00
3.70

5.70
5.70
1.10
4.50

5.40
5.10
1.40
4.30

5.60 5.20
I
5.40 I 5.60
1.00 1.00
5.00 4.20

4.50 ! 5.41
5.50 5.46
1.00 1.07
6.00 14.25
•

•I

11 Unanswered prayer for healing indicates
lack of faith.
12 Healing services are appropriate expressions of a
healing ministry
13 God wants everyone healthy.
14 Scripture encourages the church's participation
in a healing ministry.
15 Faith always results in healing on earth.
I believe people have the gift of healing today.
I will not read about divine healing.
A church should have a "prayer chain" of people for
healing needs that arise.
19 Physicians and medicine are the only means of
healing today.
20 "Salvation" and "Wholeness" mean the same thing.

16
17
18

I
I

1.10

1.30

1.80

If sick, I would go forward for prayer at
a worship service.
22 A pastor should preach on healing.
23 I would go to a healing service.
24 A healing worship service helps a pastor's ministry
to the congregation
25 Lay people should be taught about divine healing.

3.90
5.40

3.84
5.10

4.30
2.00

4.75
2.50

3.20
2.00

3.30
2.00

2.00 11.63
,

,

3.70 4.80
5.604.80

4.10
5.00

5.50 14.07
,,
4.50 : 5.14

4.70
I 2.30

5.25
2.75

4.70
2.70

5.50 · 4.69
5.00 2.51

4.10
1.50

3.75
2.60

4.50
2.10

5.00 : 4.01
1.50 ' 2.00
•

4.20

4.70

4.50

5.00

4.80

5.50

1.60
3.10

1.40 1. 70
2.70 , 3.60

1.00
4.00

2.00
3.20

1.00 · 1.70
5.00 3.29

I

I
I1
I

21

•

2.00

I

•

•

1.20

3.20
4.00
3.70
3.40
4.10

3.75 i 3.50
4.25 ; 4.30
4.10 ,i 4.00
•

4.00 i 4.00
4.20 : 4.50

I

I

4.65

,,1
4.00 I 4.00
3.80 i 4.80
3.80 ,, 3.70
•

1

,
!

3.60 4.10
4.50 , 4.70

4.50
6.00
6.00

3.75
4.47
3.86

6.00 ., 3.94
2.50 : 4.41

APPENDIX F
Weighted Average Comparison - Total Population
PRE-TEACHING

+

co
0

~1

2
'3

4
5

Sickness is a sIgn of dIsobedience to God.
"Resurrectton" is the greatest healing.
Healing prayer is meaningful for the sick.
DivIne healing exists today.
The church should have a heaHng serv:I.ce.

6 The healing mi-nistry was a ministry for the
early church only.
7 I f sick, I would Hke to know people are praying
for my heaHng.
8 I would pray for someone's healing.
9 God causes illness.
10 All heaHng is from God.

Unanswered prayer for healing indicates
lack of faith.
12 HeaHng servlces are appropd.ate expressions of a
healing ministry
13 God wants everyone healthy.
14 Scri-pture encourages the church's partici,pation
in a heaHng ministry.
15 Faith always results in healing on earth.

,

Age 19-45 iAge 46-65
1.50 1. 30 2.60 2.25
5.20 5.00 4.60 6.00
5.40 5.00 5.50 6.00
5.10 5.30 5.30 5.75
2.50 2.80 I 3.20 5.00

. 66 &
1. 57
I
, 4.60
15.25
14.56
13.83

+

Over
1. 00
5.60
5.00
6.00
4.00

! AVG

POST-TEACHING

+

+

, 1. 67
,
14.90
15.32
!I 4.97
13.53

Age 19-45 IAge 46-65 ,66 & Over
1.10 1.10 11.20 1.2011.501.00
5.00 5.10 15.20 5.401 4.60 6.00
5.30 5.50 15.30 5.4015.20 3.50
5.00 5.501 5.305.6014.70 3.50
3.60 3.80 14.00 5.001 4.20 5.00

AVG
11. 35
14.93
15.24
I 4.98
14.08

1.80 3.2013.30 1. 75 12.85 2.00 12.55

2.50 2.101 3.00 2.0012.30 2.00

1 2.39

5.70 5.70 15.405.6015.204.50
5.30 5.7015.10 5.401 5.60 5.50
1.00 1.1011.40 1.001 1.001.00
3.704.5014.30 5.00 1 4.20 6.00

1 5.41
1 5.46
11.07
1 4.25

i

I

I

5.30 5.60 5.80 5.50 4.88
5.305.30 5.80 6.00 4.81
1. 20 2.10 1. 80 3.00 2.14
3.50 3.50 I 4.40 5.60 14.03

5.00
5.60
1. 00
5.60

15.19
; 5.18
11. 97
14.09

11

1.50 1.501 1.60 2.50 12.46 2.60 12.11

1.10 1.301 1.80 1.20

3.10 2.6013.75 4.75 14.09 5.00 13.83
5.20 4.1015.00 5.00 14.95 4.00 : 4.85

3.90 3.841 3.70 4.80 4.10 5.50
5.40 5.1015.604.80 ' 5.004.50

4.10 3.6014.505.25 14.47 5.60 14.45
2.40 2.601 2.80 4.00 1 2.91 4.00 1 2.90

2.00 2.00 11.63
4.07
5.14
i

4.304.7514.70 5.25
2.00 2.501 2.30 2.75

4.70 5.50 !, 4.69
2.70 5.00 . 2.51

I

I beUeve people have the gift of healing today.
3.50
2.60
I will not read about divine healing.
A church should have a "prayer chain" of people for
4.10
heaHng needs that arise.
19 Physidans and medicine are the only means of
2.00
healing today.
3.10
20 "Salvation" and "Wholeness" mean the same thi,ng.
16
17
18

21
22
23
24
25

.
prayer at

If sick, I would go forward for
2.20
a' worship servtce.
3.70
A pastor should preach on healing.
3.20
I would go to a healing servi.ce.
A healing worsh1.p service helps a pastor's min:I.stry
to the congregatton
3.30
Lay people should be taught about divine heaUng. 3.70

3.10
3.20

3.16 4.00 I13.33
3.22 4.60 12.96

3.80 3.25
1.20 3.00

3.20 3.30
2.00 2.00

,,

I

I

3.301 4.60 5.25

3.92 5.00 ,4.11
I

4.01
2.00

4.10 3.75 ; 4.50 5.00
1.50 2.60 ,, 2.10 1.50

4.204.7014.50 5.00 4.80 5.50

'

4 65
1 •
,

2.10 2.00 2.00 12.64 1.30
3:001 5.00 3.50 3.89 5.50

2.27
3.75

1.60 1.40 1.70 1.00
3.10 2.70 3.60 4.00

2.00 1.00
3.20 5.00

1. 70
i 3.29
,,

,

I
3.60 , 2.96

I
3.00 12.74

,
I

1.50 I 3.30
,
3.50 3.40 5.00 3.76 5.30 I 3.87
2.10 3.004.75 I, 3.17 5.00 I13.27

3.20 3.75
4.00 4.25
3.70 4.10

3.504.00 4.004.50
4.30 3.80 4.80 6.00
4.00 3.801 3.70 6.00

, 3.75
4.47
'L86

2.80 3.00 4. 25 Ji 1.15 4. 10 I, 1. 30
3.80 ' 1.40 4.50 ; 4.09 5.30 ; 4.02

3.40 4.00: 4.00 3.601 4.10 6.00
4.10 4.20 i 4.50 4.5014.70 2.50

1.94
4.41

•

